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PREAMBLE 


[n the pure field of the dharmadhatu, 

You are the dharmakaya, Samantabhadra. 
You are Vajrasattva, the sambhogakaya 
Endowed with fivefold certainty, 

And Garab Dorje, the nirmanakaya 

And teacher of a host of different beings. 

To you in whom the threefold kaya manifests, 
To you, my teacher, I bow down. 


Lord of Dharma entrusted to explain 

‘The teaching in three classes 

And the view of the most secret unsurpassed— 

Supreme, omniscient master Matisara, 

[ pray that you will always rest within the lotus of my mind. 


Orgyen Chokyi Dawa Palzangpo once said: 


Pandita Lord of Sakya, sunlight of the teaching of five 
sciences, 

Tsongkhapa, wellspring of fine discourse on the sutras and 
the tantras, 

Longchenpa, sovereign lord of all the teachings— 

All three were truly Mafjughosa in the Land of Snow. 


Now, as these words declare, one of the three direct manifesta- 
tions of Mafjughosa in our snowy land of Tibet was the victori- 
ous Longchenpa, the great elucidator of the teachings of the Great 
Secret Essence. He was the author of the Seven Treasuries, which 
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expound the vast cycle of teachings [belonging to the scholarly way] 
of panditas, and he compiled the Four Parts of the Heart Essence, 
which set forth the cycle of the profound teachings of yogis. In 
addition, he wrote The Trilogy of Rest, the definitive teachings 
that express without error the entire meaning of the teachings both 
profound and vast; and finally, he composed The Trilogy on Nat- 
ural Freedom, the Trilogy on Dispelling Darkness, and a host of 
other works, all of them indistinguishable from the exalted speech 
of the victorious Vajradhara. Of these, the two most sublime and 
profound texts—which reveal all the crucial points of trekcho, the 
Great Perfection teaching on primordial purity—are The Precious 
Treasury of the Dharmadhatu and The Precious Treasury of the Fun- 
damental Nature. 

The Precious Treasury of the Dharmadhatu is a treatise that 
definitively establishes all phenomena of samsara and nirvana as 
the great dharmadhatu, awareness alone. The Precious Treasury 
of the Fundamental Nature applies this teaching to the mind of 
the individual practitioner in a systematic exposition in successive 
stages. An especially eminent instruction, it establishes four vajra 
principles: the nonexistence of phenomena, the evenness of phe- 
nomena, the spontaneous presence of phenomena, and the single 
nature of phenomena. If practitioners bring these same principles 
to bear on their own minds, it will be easy for them to implement 
this teaching in a gradual and systematic way. 

The Precious Treasury of the Fundamental Nature comments 
generally on the three classes of the teachings of the Great Perfec- 
tion: the outer mind class, the inner space class, and the secret pith 
instruction class. In particular, it establishes the definitive view of 
the secret class of pith instructions. Happy indeed are those who 
even see, hear, recall, or touch this text. And, if among those for- 
tunate beings there are some who, endowed with the right karmic 
connection, implement its teachings, there is no doubt that they 
will attain the state of union in a single life.” 

For this reason and to satisfy repeated requests, I shall write a 
brief word commentary on The Precious Treasury of the Funda- 
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mental Nature according to the oral instructions of my glorious 
and supreme master Lodrö Gyatso. To this end, I invoke and beg 
my teacher, my yidam deity, and the guardians and owners of this 
teaching—the dakas, dakinis, and Dharma protectors—to grant 
me their permission and guidance. 

The commentary is in four parts: first, an introduction to the 
treatise; second, an extensive explanation of the main body of the 
text; third, an instruction on the qualities of those who are able 
to grasp its meaning; and fourth, the conclusion of the treatise as 
a whole. 


1. INTRODUCTION TO THE IREATISE 





The introduction comprises three sections: an explanation of the 
title of the treatise, Longchenpa’s expression of homage, and his 
promise to compose the text. 


1. The Title 


The Sanskrit title of the text is Tathatvaratnakosanama. The 
Tibetan title is gnas lugs rin po chei mdzod ces bya ba.” Rendered 
word for word, tathatva (gnas lugs) means “fundamental nature,” 
ratna (rin po che) means “precious,” kosa (mdzod) means “treasury,” 
and nama (ces bya ba) means “name.””” 

“Fundamental nature” must be understood in the sense of 
“awareness’—the ultimate enlightened mind, the dharmakaya, 
which is beyond the reach of demonstration and refutation, beyond 
movement and change. It is the mode of being of all phenomena, 
their profound, secret, fundamental nature. It is beyond the kar- 
mic law of cause and effect, beyond effort and action. 

This text is a “precious treasury” because, just as from a hoard 
of wish-fulfilling jewels there comes an endless stream of all that 
one could wish for, in the same way, if the fundamental nature of 
the mind, the ultimate truth and self-arisen primordial wisdom, is 
realized just as it is, the final and resultant state—the precious gems 
of the twenty-five qualities of the result, such as the four kayas and 
the five primordial wisdoms—will effortlessly and spontaneously 
appear. The same description may also be applied to the ground, 
path, and result. Since the nature of the ground, the luminous char- 
acter of the mind, is primordially and spontaneously endowed with 
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all the excellent qualities of both existence and peace, the funda- 
mental nature of the ground is also a precious treasury. 

Similarly, in the present moment, at the time of the path, it is 
thanks to the ripening effect of the empowerment of the power of 
awareness and thanks to the liberating power of a teacher’s essential 
instructions that the indwelling primordial wisdom is no longer 
concealed. It is awakened and appears nakedly in the mind of the 
fortunate disciple, who in that very moment realizes the funda- 
mental nature just as it is. Accordingly, the luminous, fundamental 
nature of the path is also a precious treasury. 

Finally, since immaculate self-cognizing awareness—the funda- 
mental nature endowed with twofold purity—is the dharmakaya, 
sambhogakaya, and nirmanakaya, the result is not to be looked 
for elsewhere. It dwells unmoving and unchanging throughout 
the three times as awareness, the great fundamental stratum. And 
since this is like a hoard of precious things, the result too is a pre- 
cious treasury. 


1. Longchenpa’s Expression of Homage 


LA Brief Homage 


Homage to glorious Samantabhadra. 


Samantabhadra is described as glorious because he attains the 
glory of the supreme dharmakaya for his own sake and without ever 
stirring from this ultimate expanse, he is in sovereign possession of 
the perfect glory of the supreme riipakaya for the sake of others. 
And he is Samantabhadra because, the first of all buddhas, he is 
the “all-good” dharmakaya buddha. He is buddha before both the 
arising of any buddha endowed with equal realization and before 
the arising of sentient beings who are destitute of such realization. 

How does this happen? Within the primordial expanse that is 
common to both samsara and nirvana, and stirred by the wisdom 
wind endowed with a network of five-colored light, awareness rises 
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up from the ground and the appearances of the ground unfold. At . 
that very moment, Samantabhadra sees that they are his own self- 
experience. And as it is said, 


Ina single instant, their specific qualities he sees; 
Ina single instant, he is perfect buddha. 


It is thus that his buddhahood is endowed with six special fea- 
tures.” In the instant ofa single perfect enlightened deed, this same 
primordial lord Samantabhadra—appearing as the teacher of both 
samsara and nirvana—is freed in the state of indwelling primor- 
dial wisdom. Samantabhadra is thus the perfect guide who, with 
magisterial authority, reveals the swift and profound path exactly 
as it is. To him, Longchen Rabjam, the author of this text, pays 
homage by resting in the view, the realization of the inseparability 
of their wisdom minds, a state elicited through his own unshakable 
faith. 

The ground Samantabhadra is suchness, the ultimate reality of 
all things. The ornament Samantabhadra is the appearance aspect 
of spontaneous presence, which without stirring from the ground 
arises as the display of phenomena. Awareness Samantabhadra is 
self-arisen primordial wisdom, the ultimate enlightened mind; it 
is awareness, the sugatagarbha. The path Samantabhadra is the 
discovery of the fundamental nature just as it is, in other words, 
primordially occurring, self-arisen awareness and its actualization. 
To all of these, Longchenpa, the author of this text, pays homage 
with unshakable faith. This is the oral teaching of my own supreme 
and glorious teacher. 


2. A Detailed Homage 
Buddha from the first, 


The ground of actual enlightenment, 
Beyond all change and present of itself, 


The space of adamantine essence, indestructible— 
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This is the nature of the mind, 

The natural great perfection. 

Nothing do I take and nothing do I cast aside— 
Nothing comes and nothing goes. 

Thus it is that I bow down in homage. 


Independent of any new causes and conditions, the fundamental 
nature of the ground is, from the very first, pure, primordial bud- 
dhahood. This is actual enlightenment, the great primordial open- 
ness and freedom of the ground. 

Awareness, spontaneously present as unchanging primordial 
wisdom, immutable throughout the continuity of time, is self- 
arisen buddhahood. In the present context it is referred to as the 
ultimate expanse of the indestructible adamantine or vajra essence. 
It is established as dharmata, ultimate reality, the unchanging ulti- 
mate vajra expanse. This same dharmata, which is unconfined and 
leans to no extreme or side, is the nature of the mind endowed with 
the seven qualities of a vajra.” It is, in other words, the natural 
great perfection. It is to this that the author pays homage in the 
most superior way by resting in his realization of the view. This is 
an indication that the object of homage is awareness, self-arisen 
primordial wisdom, the ground for the unfolding of both samsara 
and nirvana. 

How is such an homage expressed? When there is neither accep- 
tance nor rejection, neither the projection nor the dissolution of 
thoughts, neither going nor coming, nothing stirs from the fun- 
damental stratum of the dharmata and the very face of awareness, 
dwelling as the ground, the dharmakaya, is actualized. In this 
context, to realize or experience this state is described as paying 
homage. The great primordial wisdom of equality, in which the 
three spheres of subject, object, and action are not found (for they 
are devoid of true existence) stands here for the person who is pay- 
ing homage. 

The first six lines of the above stanza refer to the ground: the 
self-arisen fundamental nature. The remaining three lines describe 


INTRODUCTION TO THE TREATISE — 69 


the path whereby one meditates upon this same ground. As for 
the result, since the stability gained in the fundamental stratum of 
the ultimate nature is simply a particular instance of stabilization 
within the ground, it should be understood that the ground, path, 
and result are awareness alone. 


1. Longchenpa’s Promise to Compose the Text 


The expanse of the nature inexpressible of all 
phenomena, 

The culmination of all views and different from 
them all, 

The all-transcending meaning of the Great 
Perfection 

I shall now explain according to my realization. 

Listen! 


The nature of absolutely everything in phenomenal existence, 
whether of samsara or nirvana, is the dharmata, ultimate real- 
ity: inexpressible and inconceivable awareness. It is the ultimate 
enlightened mind, the luminous expanse of the great perfection. 
As the teachings say, 


Untouched by the eight vehicles’ mind-made tenets, 
It is the very summit of the ninth, the view of Great 
Perfection. 


As the culmination of the views of the nine vehicles, the Great 
Perfection states that all together, the phenomena of samsara and 
nirvana are completely and perfectly included within the expanse 
of the one self-arisen primordial wisdom that transcends the causal 
process and effortful striving. It is different from all the other, 
mentally contrived tenets of the eight vehicles. All the qualities 
of the paths and results of these lower vehicles are its expression, 
contained and enhanced within it like a hundred streams that pass 
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beneath a single bridge. This is the unique and defining feature of 
the vehicle of Ati. As it is said in The All-Creating King, 


If you understand the nature of myself, the all-creator, 
Everything is seen as my expression. 


When awareness, which is beyond the causal process and active 
effort, is realized, it is seen to be superior to, or to transcend, all 
the teachings of the lower vehicles. It is beyond entities and their 
characteristics, beyond permanence and impermanence, beyond 
existence and nonexistence, sameness and difference, and so on. 
It lies beyond the scope of speech, conception, and expression. In 
saying that he will explain for the sake of his disciples, fortunate 
beings to be guided, this profound and vast teaching, just as he has 
realized it, the author of the text makes the promise to compose, 
exhorting all those who are proper vessels, endowed with superior 
abilities and the proper karmic disposition, to listen to him. 

It is said in the great commentary on the Prajiaparamita in 


Eight Thousand Lines, 


Those who strive with great love for the sake of others 
Never slacken though their lives be threatened. 
Holy beings, shouldering their heavy burden, 


Never in despondency abandon it. 
And, 


Holy beings do not promise much. 

But when they pledge themselves to a hard task, 

It is as if they carved it on a rock. 

Though they may die, they will not turn to something else. 


As these texts say, holy beings never allow other things to deflect 
them from what they have promised. 
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Regarding the fourfold interrelated purpose of Longchenpa’s 
treatise, its subject is awareness, the enlightened mind, which lies 
beyond the causal process and all effortful striving. Its immedi- 
ate purpose is to enable beings of the highest capacity to acquire a 
perfect understanding of this. Its ultimate purpose, or finality, is— 
on the basis of the practice related to such an understanding—to 
enable yogis to attain its objective (namely, the fundamental nature) 
and thereby to gain liberation. The connection between these three 
elements refers to the fact that they are mutually consistent, with 
each element leading to the one that follows. 


2. AN EXTENSIVE EXPLANATION OF 
LONGCHENPAS TREATISE 





This consists of a brief presentation followed by a detailed exposi- 


tion according to four vajra topics. 


1. A Brief Presentation 


The ultimate and quintessential view 

Belonging to the mind, space, pith instruction 
classes 

Lies in nonexistence, evenness, 

Spontaneous presence, single nature. 

Each of these four has in turn four aspects: 

Their key points are revealed, essentialized, 
subsumed, 

A clear conviction is then gained in their regard. 


This stanza demonstrates that the ultimate, quintessential view 
of the outer mind class, the inner space class, and the secret pith 
instruction class—that is, the view of the Great Perfection—is 
summed up in four great principles, or “samayas.”** This view 
is like butter churned from the milk of the holy Dharma. First, 
phenomena are “nonexistent,” for it is established that they are 
empty or devoid of self. Second, phenomena are “even” or equal, 
for they are unconfined and do not fall to one side or another. 
Third, phenomenal appearances are “spontaneously present,” for 
they are uncontrived from the very first and are present in and of 
themselves. Finally, phenomena are of a “single nature” in that they 


74 — COMMENTARY 


are established as being none other than self-arisen awareness. In 
these four great samayas, the final view of the Natural Great Per- 
fection” is gathered. Furthermore, each of these samayas displays 
four subsidiary aspects. First, their key points are “revealed,” that 
is, they are extensively elucidated as being suchness. These same 
key points, extensively revealed, are then “essentialized” as ulti- 
mate, self-arisen primordial wisdom. They are then “subsumed” 
in unborn, thought-transcending awareness. And finally, a “clear 
conviction” or certainty is reached that phenomena are beyond 
causality and deliberate action and effort. The distinction of four 
particular instances for each of the four samayas means that this 
treatise is composed of sixteen sections of teaching. 

In brief, all things in both samsara and nirvana are simply the 
display and creative power of the one, self-arisen, primordial wis- 
dom. Not even a single infinitesimal particle exists apart from that. 
The creative power and display of self-arisen primordial wisdom 
arise as the ornament of this same wisdom. Whatever manifests 
is but the self-experience of primordial wisdom; it has no exis- 
tence apart from this. By means of various examples that illustrate 
this truth, the key points of the four great samayas are “revealed” 
and explained. These same revealed points are then essentialized 
as self-arisen primordial wisdom, the fundamental stratum of 
equality. Whatever appears is then subsumed in the experience of 
the naked expanse of spontaneously present, self-arisen wisdom. 
Finally, a clear conviction is reached—in other words, it is deci- 
sively resolved—that spontaneously present appearances are none 
other than the one, self-arisen primordial wisdom. Although many 
such distinctions are made, they are in truth all gathered into the 
sphere of the one primordial wisdom. These four samayas may be 
clearly understood thanks to three factors: an example, its mean- 


ing, and an evidential sign. It is said in The All-Creating King, 


If you wish to understand with certainty this meaning, 
Take the sky as your example. 
The meaning is the unborn nature of phenomena. 
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The fact that mind is unobstructed is the evidential sign. 
Thus space-like things are illustrated 
By the sky, which acts as an example. 


And, 


All phenomena are the enlightened mind. 
All things may be compared with space; 
This too exemplifies the enlightened mind, 
For in itself it has a sky-like nature. 


As this text says, just as the universe and its inhabitants appear 
within the dimension of space, so too all things in both samsara and 
nirvana appear within the one expanse of self-arisen awareness— 
outside which not a single particle exists. All phenomena arise 
from within the ultimate enlightened mind. They appear in the 
mind; they are made by the mind; and yet this same enlightened 
mind is made by none. As The All-Creating King declares, 


The enlightened mind made everything but is itself 
unmade. 


1. A Detailed Exposition 


This text is structured according to the four vajra topics just men- 
tioned: nonexistence, evenness, spontaneous presence, and single 


nature. 


2. THE First VAJRA Toric: NONEXISTENCE 


We shall begin by establishing the first of the four topics, namely, 
that of nonexistence. The teaching itself, which concludes with 
a statement of the vajra topic’s name,” has four sections: the key 
points [of the topic] are revealed, essentialized, and subsumed; and 
a clear conviction is then reached in their regard. 
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3. Section One: The Key Points Are Revealed 


This consists of eighteen stanzas. First, phenomena are shown to 
be devoid of real existence and of characteristics. 


1. First, I demonstrate the principle of nonexistence. 

Nonexistence means the absence of intrinsic being. 

In the great expanse of the enlightened mind, which 

is like space, 

Whatever may appear has no intrinsic being. 
All things belonging to the sphere of phenomenal existence, 
samsara and nirvana, are the mere imputation of the deluded mind. 
Indeed, from the very first they have never existed; the text now 
demonstrates how this fundamental nature of theirs is established. 

All phenomena are by nature primordially empty and devoid 

of self. All conceptual elaborations concerning them are stilled. 
Phenomena are unborn and the manner in which they are empty of 
intrinsic being is as follows. Within awareness, the state of equality, 
empty and self-cognizing, the ultimate enlightened mind similar 
to space, an open, all-embracing, unconfined expanse that falls nei- 
ther to one side nor another, the endless phenomena of the outer 
universe and the beings that it contains are, in the very moment of 
their appearance, devoid of intrinsic being. They are a groundless, 
rootless display, a state of openness that is devoid of all objective 
reference. As Longchenpa will say later in the fifth stanza, 


Understand therefore that all phenomena 
Appearing in the mind are nonexistent. 


Second, the nonexistence of phenomena is ascertained by means 
of an example and the meaning that it expresses. 


2. In the vast expanse, the womb of space, 
The universe, the beings it contains, 
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And the four elements in constant flux 
Are simply empty forms without intrinsic being. 
The things appearing in the enlightened mind 


Are just the same. 


As this example shows, in the vast, womb-like expanse of space 
(without center, periphery, outside, inside, zenith, nadir), all the 
world systems of the great three thousandfold universe, the beings 
that inhabit them, together with the four elements, at first take 
shape and then subsist, only to be destroyed at length by seven 
fires and a single flood. In whichever period of the kalpa a uni- 
verse happens to be (formation, duration, destruction, or void), the 
space that supports it is empty. It has no intrinsic being. Likewise, 
all phenomena, the universes and beings supported by this same 
space—all moving and evolving, all passing through the same peri- 
ods of formation, subsistence, destruction, and the void—are also 
devoid of even the tiniest truly existent particle. The phenomena 
of both the support and the supported are without existence. They 
are empty. And just like these empty, nonexistent but appearing 
forms, all devoid of even the tiniest atom endowed with real exis- 
tence, the whole of phenomenal existence—both samsara and 
nirvana, appearing in the expanse of the ultimate enlightened 
mind or self-arisen awareness—seems to be real but in fact has no 
existence. 


As we find in The All-Creating King, 


Just as in phenomenal existence, the universe and beings, 
There is nothing that is not within the vast expanse of space, 
So too is the immense expanse of the enlightened mind: 
Buddhas, beings, universe and contents—all are there. 
Allare present indivisible in this same pure nature, 

There being no ascription of existence or denial. 


Third, the phenomena appearing in awareness are without 
intrinsic being. 
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3. Illusory reflections, however they appear, 
Are unreal, empty by their nature. 

Likewise, all things in phenomenal existence, 
In the very moment of appearing, 

Never stir from the enlightened mind. 

They have no real existence. 


A skilled magician, master of his craft, is able to produce for his 
spectators a magical display full of variety: the beautiful illusory 
appearance, wonderful to see, of the islands and lands of a vast 
universe together with all the beings that live in it: humans, horses, 
cattle, and so on. At the same time, he knows perfectly well that 
all these apparently real forms have never existed in truth and are 
by nature empty and without the slightest reality. In the same way, 
the things that manifest within the vast expanse of all-embracing 
self cognizing awareness—the outer and inner things of phenom- 
enal existence, samsara and nirvana— are all, in the very moment 
of their appearing, groundless and rootless. It is only because one 
clings to the phenomenal self (the cause) and to discursive thoughts 
(the condition) that entities appear separate from all-embracing 
awareness—that they seem to arise as something other, even 
though they are awareness experiencing itself. 

Whatever manifests does notin the slightest way diverge from the 
ultimate enlightened mind, from open, unimpeded, self-cognizing 
awareness, the state of equality free of all conceptual construction. 
There is not even the tiniest atom of a so-called phenomenon 
endowed with characteristics, existing separate and distinct from 
self cognizing awareness. As we find in The All-Creating King, 


The world with its inhabitants, phenomenal existence— 
Everything in both samsara and nirvana— 
By nature, never stirs from the enlightened mind. 


Fourth, phenomenal appearances do not stir from sponta- 
neously present awareness. 
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4. Dream visions, never stirring from the state of 
sleep, 

In the very moment they are seen, are utterly unreal. 

Likewise, all phenomenal existence, 

Both samsara and nirvana, 

Never stirs from the enlightened mind. 

It is unreal, devoid of features. 


The objects seen in dreams: mountains, rocks, houses, and so 
on—the outer universe and the beings that inhabit it (oneself and 
others)—are perceived separately and distinctly, and [in the dream] 
give rise to feelings of happiness, sorrow, or indifference. One is 
deluded in grasping at them as if they were daytime appearances. 
Dreams arise within the sleeping state, in which they play them- 
selves out and finally subside. Since they do not exist outside the 
sleeping state, it is hardly necessary to point out that the things 
one sees in a dream had no previous existence. Indeed, even in the 
present moment, when they appear to the sleeping person, they 
are utterly devoid of reality. It is just the same with the things of 
phenomenal existence, samsara and nirvana. They never stir from 
the ultimate enlightened mind, a state that is beyond all movement 
and change. All the things perceived by beings in the six migrations 
are never outside the expanse of awareness. The same is true of the 
phenomena of pure perception, the three kayas, and so on. They 
never stir from the expanse of awareness, which is itself free from 
the fetters of an apprehender and an object to be apprehended. 
For this reason, they are not at all real entities in their own right, 
endowed with their own features. As it is said in Meeting the Three 


Kayas , 


Beings of the six realms, born in the four ways, 

Originate within the dharmadhātu and return to it. 

Although the apprehender and the object to be 
apprehended— 

Mind and object—both appear so clearly, 
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The dharmadhatu is the apprehender 
And the dharmadhatu is the object to be apprehended. 


Moreover, 


All that the buddhas of the three times comprehend 
Arises from the dharmadhatu and is known as 


dharmadhatu. 


Fifth, whatever appears as an outer object does not exist sepa- 
rately from the mind 


s. Although phenomena appear within the mind, 

They are not the mind and are not separate from the 
mind. 

They are nonexistent 

And yet, like illusions, clearly appear. 

They are ineffable and inconceivable. 

They defy expression. 

Understand therefore that all phenomena 

Appearing in the mind are nonexistent 

In the very moment that they are perceived. 


The phenomena that are normally perceived as objects of the five 
senses—in other words, the universe and the beings it contains— 
appear distinctly in the minds of individual people. Nevertheless, 
these appearances are not their minds. Longchenpa said that if 
appearances were their minds, the unwanted consequence would 
be that if objects are perceived as having color and shape, their 
minds too would have a similar color and shape. For example, if 
a distant mountainside were to have a fire on it, it would follow 
that their minds would also be on fire. And if their minds were in 
movement, the mountain would move as well. Reasoning i is able to 
adduce numerous refutations of this kind. 


It is said in The Mirror of Samantabhadra’s Mind, “Those who 
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say that appearances are the mind are at variance with me.” And 
we find in the Tantra That Embodies the Definitive Teaching of the 
Great Perfection, 


Fools who do not understand the final teaching 
Say that what appears is their own mind. 
But this is to take brass for gold. 


It might be objected that this contradicts the scriptures in which 
it is said that phenomena are the mind. This, however, is not so, for 
when it is asserted that phenomena are the mind, the meaning is 
that they do no not diverge from the state of awareness. This is said 
in order to indicate that phenomena arise as the ornament of the 
display and creative power of awareness. This is like using the word 
sun to refer to the sunlight. Appearances are not the mind, but 
neither are they other than the mind. When their nature is deci- 
sively established, apparently extramental things are shown to be 
like magical illusions or dream visions. From their own side, they 
do not have the slightest existence independent of the mind. When 
phenomena, which seem different from the mind, are proven to be 
devoid of self, their infinitesimal partless particles are also disposed 
of. They are shown to be empty, and nothing is found. This, how- 
ever, does not mean that phenomena are simply nothing at all, as 
when it is said that there is no tea, or there is no water, or when fire 
goes out and water dries up, or like a rabbit’s horns, or the son of 
a barren women. On the contrary, phenomena appear clearly even 
though they are nonexistent. They are just like magical illusions. 
As it is said, 


The nature of emptiness is luminosity. 
The cognitive potency of luminosity is unimpeded. 


Clearly appearing yet nonexistent, phenomena do seem to exist and 
to be genuinely real. And yet in truth, in the very moment of their 
appearing, they are but hallucinations, magical illusions. In the 
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very moment that they seem to be truly existent, they are beyond 
the eight conceptual extremes.” They are ineffable, inconceivable, 
and inexpressible. They are groundless and rootless. They are just a 
state of openness devoid of all reference. 

Now, when it is said that phenomena are neither the mind 
nor different from the mind, the mind in question should not be 
understood in the sense of the ultimate enlightened mind. This is 
clear from Longchenpa’s teachings. He said, for example, 


Nowadays some people claim to understand the Great 
Perfection and say that appearances are the mind. This is 
an important mistake that comes from failing to make a 
proper distinction between the ordinary mind and the 
enlightened mind, which are not the same. The ordi- 
nary mind consists of the eight impure consciousnesses 
together with the mental factors that arise adventi- 
tiously within the three worlds. By contrast, the enlight- 
ened mind [the nature of the mind] is awareness itself, 
selfarisen wisdom, devoid of true existence, and with- 
out characteristics. It is the ultimate expanse of both 
samsara and nirvana. To say that the whole of phenom- 
enal existence, arising as the creative power or display 
of the enlightened mind, is the enlightened mind is to 
give the name of the result to the cause. Having under- 
stood that the appearances of samsara and nirvana are 
the creative power of awareness, one understands that 
awareness does not exist as samsara or nirvana but is 
rather their unceasing ground of manifestation. 


ese are Longchenpa’s own words.’ And he continues, 
Th Longch dsf And h t 


When one realizes that objects, clearly appearing and yet 
nonexistent, are neither the mind nor separate from the 
mind—that they are empty, luminous, groundless, and 
primordially pure—these same appearances subside. 
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At that moment, when the groundless creative power 
and display of awareness spontaneously vanish, it is as 
when one wakes from a dream. Self-cognizing awareness 
does not stir from the original fundamental stratum of 
unchanging dharmakaya, and one understands that 
entities and their characteristics are pure.” I am the only 
one these days who makes this distinction. No one else 
does. Some say that phenomena are the mind; some say 
that they are different from the mind. And apart from 
these two alternatives, nothing else is said. 


Longchenpa also says in his Treasury of the Dharmadhatu, 


Some dumb oxen these days claim to practice Ati. 

They say that moving thoughts are the enlightened mind. 
These fools are in great darkness, 

Far from the Natural Great Perfection. 

If they do not know how the creative power differs 

From that which comes from this creative power, 

How can they know the enlightened mind? 


In the autocommentary, this stanza receives the following 
explanation: 


Regarding the creative power of awareness, when, in 
brief, the appearance of an object arises bright and clear 
within awareness—like a reflection in a mirror—the 
creative power of cognitive potency is the kind of naked, 
limpid knowing that does not actively cognize objects. 
A creative power of this kind is necessarily unceasing. 
When the creative power arises and awareness does not 
move from its fundamental stratum of luminosity, the 
act of knowing does not stray into the object. The cre- 
ative power is only spoken of from the point of view 
of its unceasing manifestation. In fact, creative power 
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and awareness are not two separate things. An act of 
knowing that strays into the object of creative power 
is explained as the display of that creative power. This, 
on the other hand, is not self-arisen primordial wisdom, 
because unless it is restrained by skillful means, it will 
produce karma and defilement, which lead to samsara. 
Moreover, this detecting and discerning act of knowing 
does not go beyond the samsaric state conditioned by an 
apprehender and an object to be apprehended. As it is 
said in The All-Creating King, 


Primordial wisdom, self-arisen, is primordial 
knowledge. 

But “primordial wisdom” that detects an object 

Arises from that object and is not self-arisen. 


Moreover, in the common vehicle it is said, 


The mind and mental factors are cognitions 
That ascribe existence to the triple world. 


And Dignaga has also said, 


Thought, this state of ignorance, 
Causes us to fall into the ocean of samsara. 


In the autocommentary to The Treasury of the Fundamental 
Nature,* Longchenpa also says: 


“Creative power” is the power of awareness through 
which samsara and nirvana individually manifest. It 
is like the one light of the sun that by day causes the 
lotus blossom to open and the night-blooming lily to 
close. “Display” is simply awareness displayed through 
its own radiance in the same way that a flame is dis- 


played through the light it sheds and the sun through 
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its own sunlight. “Ornament” refers to the fact that 
when anything appears and is perceived in its full array, 
this appearance is an adornment for awareness that is 
self-arisen. It is like a rainbow, the sun, the moon, the 
planets, and the stars, which are adornments for the sky 
itself. 


For all these reasons, it should be understood that all phenomena 
appearing in the mind are nonexistent from the first moment of 
their being perceived. 

Sixth, awareness does not exist as anything at all. 


6. Just as apparent objects are by nature nonexistent, 
So too the subject, the enlightened mind, 

Like space, has no existence by its nature. 

Ineffable and inconceivable and inexpressible— 

It’s thus that you should understand it. 


Like the groundless, rootless, magical illusions of the universe and 
its living contents, the appearing objects of the six consciousnesses, 
which arise as the creative power of awareness, do not go beyond 
the state of nonexistence. The subject (the enlightened mind), 
which is itself the ground for the manifestation of phenomenal 
existence, samsara and nirvana, is just the same. It has no existence 


at all. It is like space. The All-Creating King declares, 


The enlightened mind is space-like in its nature, 
And all things are the enlightened mind. 

One example serves for all. 

Space-like also is the nature of phenomena. 


As this text says, the enlightened mind is like space. It neither arises 
nor dwells nor ceases. It is beyond the eight conceptual extremes, 
the thirty-two misconceptions, and so on. It should be understood, 
therefore, that it is ineffable, inconceivable, and inexpressible. 
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7. Because in self-arisen primal wisdom, 
Ultimate quintessence, 

There is neither cause nor fruit, 

Samsara’s vast abyss is crossed. 

Because there is no good or bad, 

Samsara and nirvana are the same. 

Because there is no deviation and no obscuration, 
The three existences are clearly understood. 


The fundamental nature, the quintessential and ultimate luminos- 
ity, the open, unimpeded, luminous, naked awareness is self-arisen 
primordial wisdom. It is free of the conventional phenomena of 
causes and their effects, and like space it is free of all conceptual 
elaboration. This is why the abyss of the hallucinatory experiences, 
the joys and sorrows of samsara, is traversed from the very begin- 
ning. The appearances of samsara occur through the ceaseless man- 
ifestation of causes and effects. But since within the very nature of 
awareness there are no causes or effects to be found, there are no 
deviations, no obscurations, no good, and no bad. Consequently, 
no matter how the phenomena of samsara and nirvana appear, they 
are the same—they have an equal status—in the nature of aware- 
ness. As it is said in The Direct Immediacy of Awareness, 


In the ultimate expanse, real and unreal are the same. 

In the ultimate expanse, buddhas and beings are the same. 

In the ultimate expanse, relative and ultimate are the same. 

In the ultimate expanse, excellence and defects are the same. 

In the vast immensity of the ultimate expanse, high and low 
are just the same. 


The appearances of samsara and nirvana have never at any time 
existed in any way. They are equal in their status. Consequently, 
however, they have arisen within awareness (which itself does not 
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exist as anything at all), and however they remain therein, they do 
not exist; they are equal in their primordial openness and freedom. 
The state of abiding in such a condition of awareness is called bud- 
dhahood. This, however, does not imply that an improvement has 
occurred, for one never stirs from the ultimate space-like nature. 
Consequently, because no deviations or obscurations occur, all the 
hallucinatory appearances of the three levels of existence are clearly 
understood as the awareness alone, which is itself groundless and 


rootless. As it is said in The All-IMuminating Sphere, 


In the one sole sphere of great perfection, 
Deviation and non-deviation are not two different things. 
Deviation is completely pure by nature. 


And, 


View, meditation, action, and result— 

All these four are from the very outset 

Self-arisen primal wisdom. 

There is no deviation and no obscuration 

Occurring through the gathering of causes and conditions. 


Eighth, awareness transcends the teachings of the lower vehicles 
and is free of their conceptual features. 


8. In the nature of the mind, enlightened, similar to 
space, 

There are no sides and no directions, no duality. 

Therein there is no view, no meditation, 

And no pledges to observe. 

There is in it no effortful activity; 

There are no veils obscuring primal wisdom. 

There is no training on the grounds, no path to be 
traversed. 

There is no “subtle thing”; 
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Since [gross and subtle] are not two, 

There is no link between them. 

Ascription of existence and denial are both 
transcended; 

Thus there is no good or bad. 

Allis an expanse in which, as on a golden isle, 

There is no differentiation. 

The self-arisen nature of the mind, 

Like space without existence, 

Defies description and expression. 


Ultimate, self-arisen awareness transcends the teachings of the 
lower vehicles. In the abyss of space, there is no up or down, no 
center or periphery. In just the same way, the nature of the mind, 
the ultimate enlightened mind—being space-like—is devoid of 
conceptual construction. As we find in The All-Creating King, 


My nature is like space, 

The example that applies to everything. 

In pure space there’s no striving; 

In pure space there is nothing to be striven for. 

Space is utterly beyond all action, effort, and exertion. 


As Palgyi Yeshe”’ said, 


Awareness, self-cognizing and spontaneously present, 
Is beyond the mind. 

The nature of the mind 

Is space beyond both center and periphery. 

It cannot be cognized by the eight consciousnesses. 
Such is the nature of awareness self-arisen. 


As this indicates, the space-like ultimate enlightened mind is with- 
out sides or directions, without duality or nonduality, and so on. 
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[t is free of all conceptual characteristics and has been so from the 


very beginning. The All-Creating King says, 


Because my form is all-pervading, 
There is, from the beginning, no so-called duality. 
Since I am self-arisen primal wisdom from the very first, 


There is nothing whereby I might be confirmed. 


Similarly, the ultimate enlightened mind cannot be discerned 
through any view. It cannot be cultivated through any kind of 
[contrived] meditation. It is just as The All-Creating King declares, 


Likewise, I, the enlightened mind, the essence and the agent 
in all things, 

Transcend all spheres and objects of experience. 

So, from the first, there is no seeing me 

And nothing to be meditated on. 


Since, as these texts imply, awareness is without any existence, 
when the samayas of nothing to keep are actualized,‘ the gener- 
ation and perfection stages endowed with characteristics are no 
more. There are no conceptual samayas to be observed, no activities 
to be implemented with strenuous effort. There is no result; no 
accomplishment bestowed. Other than awareness itself, there is no 
“good” primordial wisdom on the one hand, and no “bad” obscu- 


rations on the other. As The All-Creating King declares, 


This essence is spontaneously present from the very first, 
And so there is no need for striving or accomplishment. 
Since self-arisen primal wisdom is free of obscuration, 
Awareness, self-cognizing, is not rendered luminous. 


Since the nature of awareness is free of conceptual elaboration, there 
is [in its regard] no training on the grounds and paths. Neither is 
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there a path on which to progress through the gradual increase of 
good qualities. The All-Creating King says, 


Since everything abides upon my level, 
There are no grounds to scale by dint of training. 


Since awareness is primordially free of the subtle and the coarse, 
that is, an apprehender and an object to be apprehended, it can- 
not now be described as “a subtle thing.” And since “subtle” and 
“coarse” have no reality, either separate or together, how could 
there be a relationship between them? Again, in The All-Creating 
King we find, 


Since from the first I’m free of apprehender and something 
to be apprehended, 
The label “subtle” cannot be applied to me. 


Moreover, since awareness transcends every kind of ascription or 
denial through the incorrect conception of its being or not being 
this or that, phenomena are neither good nor bad. It is for this 
reason that whatever arises, whatever appears, does so as the self- 
experience of awareness—the display of primordial wisdom. As a 
means of bringing us to a clear conclusion that everything is pri- 
mordially pure, the state of openness and freedom, Longchenpa 
gives the example of an island of gold. When one goes to such a 
place, no ordinary earth and stones can be found, for everything is 
perceived as gold without any differentiation. In just the same way, 
all appearances remain within the expanse of the great dharma- 
kaya without ever straying from it. They remain in the primordial 
expanse of dharmata, which is devoid of such distinctions as good 
or bad. In other words, they remain within awareness, the self- 
arisen nature of the mind, which, like space, is free of all extremes. 
In searching for the nature of the mind, one cannot use a method 
that is not open and free. One cannot seek for it by accepting this 
and rejecting that or through a deliberate practice of view, medita- 
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tion, action, and result. It cannot be indicated by means of exam- 
ples, expressed by words, and so on. It is beyond the reach of all such 
things. In Meeting the Three Kayas, it is said, 


Beyond extremes of birth and of destruction, 
Free of all intentioned action is the great expanse, 
Free of variation like an isle of gold. 

The root of the elimination 

Of the darkness of extremes 

Is the enlightened mind. 

Within the enlightened mind, 

The four extremes are not avoided, 

Yet it is untouched by such extremes. 

Implicitly, therefore, it’s free of deviation. 


Ninth, awareness is beyond causality, transcending good and 


evil. 


9. Since the ultimate quintessence— 

Awareness, open, unimpeded— 

Cannot be contrived, 

It is not improved by virtue. 

It is unchangeable, 

So evil does no harm to it. 

Since there’s neither action nor its fruit, 

There is no ripening of joy and sorrow. 

Since in it there is no good or bad, 

There’s nothing to be taken or rejected— 

No samsara, no nirvana. 

Since there is no thought and no expression, 
Awareness is a space devoid of such elaborations. 
Since there are no past or future lives, 

A line of incarnations is but imputation. 

What birth is taken? Who is born and where? 
What action is there? What is its maturing fruit? 
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Everything is similar to space. 
Think about this and reflect on it. 


The fundamental nature of all things, ultimate primordial wis- 
dom, the vajra essence of luminosity, is open, unimpeded aware- 
ness, naked dharmakaya, the emptiness of emptiness. This great 
primordial emptiness cannot be contrived through causes and 
conditions, which is why goodness—the practice of the ten white 
virtuous deeds—does not improve it. Empty awareness is not made 
better by virtue; it is a totally free and open state of primal wisdom. 

In the same way, empty awareness, primordial wisdom, which is 
all-pervading and unimpeded like space, cannot be altered even if 
the three worlds were to rise against it as an enemy. Whatever black 
negative actions are committed, they are unable to harm awareness, 
for it is the ultimate, indestructible vajra. One may gain confidence 
in this by means of the “twelve vajra peals of laughter,” which are 


spoken of in The Heap of Jewels Tantra as follows: 


Kyé! O Essence of the Buddhas’ Speech, behold the 
view: primordial wisdom, self-arisen. How marvelous 
it is! It transcends both sin and virtue, both view and 
meditation. The ground is unchanging. Whatever acts 
may be performed of body and speech, the ground itself 
is neither helped nor harmed. Ha ha! 

Likewise, because past and future lives, as well as the karmic pro- 
cess of cause and effect, have no existence for primordial wisdom 
(which dwells in the ground of dharmakaya, empty, self-cognizing 
awareness, primordial wisdom that is completely open and free), 
neither is there any ripened result of happiness and suffering. How- 
ever, for those who have not realized the nature of awareness, the 
karmic sequence of causes and their ripening effects of joy and 
sorrow does indeed exist. And it will continue to exist until the 
cessation of dualistic perception. On the other hand, for practi- 
tioners who have realized the “ultimate exhaustion” of phenomena 
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in the empty, primordially pure dharmata, there is no more karmic 
action, no causes, and no ripening effects of happiness and suffer- 
ing. The Heap of Jewels Tantra says, 


Behold the fundamental way of phenomena! It is mar- 
velous: appearances do not transform and their colors 
do not change. Whatever happiness or suffering is felt, 
in fact there is no change. Ha ha! 


Since there are no conceptual elaborations within the secret, unim- 
peded space of awareness, beyond all benefit and harm, there are 
no buddhas, no sentient beings, or anything else. There is neither 
good nor bad. There is neither adopting nor rejecting. There are no 
characteristics at all—whether of samsara or nirvana. When it is 
understood that nothing can stain or blemish the nature of aware- 
ness and that the three worlds themselves are but great primordial 
purity, all phenomena become an inconceivable and inexpressible 
expanse beyond all conceptual construction. When practitioners 
who have attained this realization settle in the state of awareness, 
then no matter what actions they perform, whether positive or 
negative, these same actions neither benefit nor injure them in the 
slightest. For these practitioners are one with awareness. The Heap 
of Jewels Tantra says, 


Even if you were to seize a sharp weapon and slay every 
being in a single moment, this would not affect your 
mindstream in the slightest. Ha ha! 


For practitioners with such a level of realization, there are no past or 
future lives. All the appearances of a series of lives are just a question 
of names, no more than an imputation. These beings realize that the 
three worlds of samsara are in fact great, primordial purity. They 
are said to “churn the depths of samsara into the dharmadhatu.” 
Indeed, when primordial purity, the state of primordial openness 
and freedom, is actualized, what possible birth could be taken? For 
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all the appearances and experiences of past and future lives subside 
into the expanse of dharmata. [From this point of view,] what per- 
son is there and where would that person go? For without stirring 
from the ground, the place of transmigration and the being who 
transmigrates subside nondually into the ground. And since no 
actions, white or black, are performed, what ripening effects of these 
actions can occur? Everything subsides nondually into an expanse 
that is like the sky—the state of primordial openness and free- 
dom, the state of equality devoid of conceptual elaboration. ‘This is 
something that one should think about and reflect on, for it is thus 
that one will realize the true and fundamental nature of things. 

Tenth, the indivisible particle of matter and the indivisible 
instant of consciousness are at all times nonexistent. 


10. Even though you may investigate with reasoning, 

Pondering, reflecting time and time again, 

The parts of things have no reality. 

For nota single particle is found. 

There is no partless instant; 

There is no object to be apprehended and no 
apprehender. 

In this very moment, everything abides 

Within the quintessential fundamental nature. 

When examined, things have no existence. 

Likewise, when left unexamined, 

They have no existence either. 

Even on the level of conventionality, 

Since nothing can be found, 

Phenomena in all respects and always 

Are without existence. 

Understand that they resemble magical illusions, 

Lacking all reality. 


It has already been explained how there is no virtue and no vice, 
no cause and no effect. But yet again, through repeated investiga- 
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tion and reflection—as when one examines the three times, past, 
[uture, and so on—nothing is found. An analysis of phenomena 
in the outer, inner, and intermediate spheres reveals that nothing 
is found apart from the dharmata, which is beyond all conceptual 
construction. Outer and inner phenomena (the universe and its 
inhabitants) are reducible to their parts, down to the infinitesi- 
mal particles. And even these particles can be shown to be unreal. 
So it is that so-called causes and their effects, virtue and vice, are 
shown to be without the tiniest fragment of true existence. They 
are empty of themselves. Apart from dharmata—aware, empty, 
unconditioned, and free of all conceptual elaboration—there is 
nothing at all, 

When the indivisible instant is subjected to logical analysis, it 
is not found. When one examines past, present, and future time, 
the past has ceased, the future is yet to be born, and the present 
moment of mind ceases on the instant. And between all such 
moments, there is no time; time is not found. Even if the indivis- 
ible moment of consciousness were to be logically established [as 
according to the Vaibhasika and Sautrantika tenet systems], the so- 
called causal process of virtue and nonvirtue is not found. When 
the object to be apprehended and the mind that apprehends are 
analyzed, investigated, and pondered, nothing at all exists. Every- 
thing vanishes into the expanse of dharmata, free from conceptual 
claboration, the expanse of great equality. In this very moment, 
it dwells within awareness, the fundamental nature, the state of 
quintessential luminosity—and nowhere else. 

When analyzed, investigated, and pondered, phenomena are 
found to be nonexistent. The same is true when they are not so ana- 
lyzed, investigated, and pondered. For the things that are subjected 
to such an analysis are primordially nonexistent. They are ground- 
less and rootless. They are a non-referential, all-encompassing 
dimension of openness. 

Phenomenaare not only without existence on the ultimate level. 
liven conventionally, not even a single partless particle exists. For 
example, even if an illusory man appears to be acting virtuously 
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or sinfully, the illusory man will not himself experience the rip- 
ened effect of his actions because an illusory man is not a real man. 
Therefore, while there is no such thing as a truly existent ripening 
of the causal process of virtue and nonvirtue for anyone, the yogi 
will not think of it even in terms of an illusion. For at all times [on 
both the ultimate and relative levels], the phenomena of samsara 
and nirvana are in every respect unreal. Because all phenomena 
are without true existence and are like magical illusions, they do 
not exist as real things. It should be understood that they are the 
expression of one great emptiness, the state of one great emptiness, 
the all-encompassing dimension of one great emptiness. 

Eleventh, freedom comes from realizing the nonexistence of 
phenomena. 


11. In the very moment they encounter 
Dreams and magical illusions, 

Childish beings ignorantly cling 

To their supposed existence 

And are taken in by them. 

But those who understand their nature 
Cannot be deceived thereby. | 

In just the same way, those who do not know 
That things have no existence 

Cling to all such things as real, 

And caught by them, they circle in samsara. 
Yogis skilled in understanding suchness 
Resolve that things lack true existence 

In the very moment they perceive them. 
Therefore, they find freedom 

In the space of dharmata beyond the law 
Of karmic cause and fruit. 


The things seen in dreams and magical illusions are empty and have 
no existence, but when various illusory experiences occur, ignorant 


children think that they are real. They are deceived by them and 
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cling strongly to their supposed existence. Older people, on the 
other hand, knowing that magical illusions are false, are not taken 
in by them. In the same way, even though the phenomena that 
appear to us are nonexistent, the ignorant do not understand that 
the phenomena that they clearly perceive are in fact illusory, empty 
forms. They do not realize that phenomena are nonexistent. They 
cling to their putative identity, or “self,” and are deceived. They take 
phenomena as real. And because of their ignorance and delusion, 
they circle in samsara. 

Skilled yogis, on the other hand, understand and realize such- 
ness, the fundamental nature of phenomena. They are convinced 
of the utter nonexistence of the things of the phenomenal world, 
of samsara and nirvana, which in the very moment of their being 
perceived, are nothing but empty forms, clearly appearing and yet 
illusory. It is said in The Precious Tala Sutra, 


All phenomena are like the sugatas. 
Those who have the minds of children 
Cling to them as real 

And therefore, in the various worlds, 
Experience things devoid of all existence. 
Those trained in the view, however, 
Understand the nature [of these things]. 


Garab Dorje said in The Natural Subsiding of Characteristics, 


The dharmata, the nondual, open nature of samsaric things, 
Is not envisaged in the lower vehicles; 

But mountain goats can scale a cliff with ease— 

A feat not possible for other beasts is possible for them. 


‘Those who have realized the dharmata, the fundamental nature of 
things, have realized the nonexistence of the phenomena that make 
up the causal process: happiness and suffering as the ripened effect 
of action and so on. They have gained freedom in the fundamental 
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nature—in the expanse of dharmata, which is free from conceptual 
elaboration. Primordial wisdom stands fully revealed for them, 
and they can never again be deluded. 

Twelfth, the essential core of nonexistence is shown. 


12. The enlightened nature of the mind 

Is neither permanent nor discontinuous. 

It is the natural dwelling place of primal wisdom 

Devoid of apprehender and an object to be 
apprehended. 

Awareness, naked and devoid of causes and effects, 

Is the abode of that one sphere 

Wherein there is no virtue and no sin. 

Awareness, open, unimpeded, free of center and 
periphery, | 

Is the natural dwelling of the wisdom mind 

Of the dharmakaya Samantabhadra. 

The essential core of nonexistence, 

Awareness, self-cognizing and enlightened, 

Is clearly revealed. 

It is completely pure and objectless, 

The primal wisdom of Victorious Ones. 


Awareness—open and unimpeded, beyond the causal process 
of good and evil—is not permanent. For it is empty; it does not 
exist as anything whatsoever. But neither is it discontinuous, for 
it knows distinctly and illuminates all things of phenomenal exis- 
tence, which are its own display. In the 119th chapter of the Tantra 
That Embodies the Definitive Teaching of the Great Perfection, we 
find, 


It is not discontinuous; it is luminous, aware. 
It is not permanent; it has no real existence. 
It is not two; it has no counterpart. 

It is not one; for it is all-pervading. 
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Any object of apprehension appearing within the fundamental 
nature of the mind—that is, suchness, the ultimate enlightened 
mind—subsides nondually within the expanse of awareness. Like- 
wise, all the mind’s cognitions and excogitations (the apprehender) 
naturally arise and subside therein. The object to be apprehended 
and the apprehender blend indivisibly in the one great state of 
equality. It does not happen in any other way. The apprehender and 
the object to be apprehended are naturally and evenly immersed 
in the state of selfcognizing primordial wisdom. They never fall 
outside this vast expanse. When extracted from the covering of 
thoughts of past, present, and future, awareness—naked and 
unclothed, devoid of the characteristics of the causal process and 
of effortful action—is not something that can be either enhanced 
by virtue or damaged by sin. It is an unimpeded, open state free of 
mental elaboration, a state that is unencumbered by the corners 
and edges of ordinary cognition and thought. The phenomena of 
samsara and nirvana both dwell in a nondual manner within the 
single expanse of awareness. As Vairotsana has said, 


Awareness, inexpressible and unimpeded— 
A thought-transcending state 

Wherein defilement of the mind is purified— 
Is indeed primordial self-arisen wisdom. 
Everything occurring there arises 

As the dharmakaya’s ornament. 


To remain therein without stirring is to abide in space-like, 
unimpeded awareness beyond zenith and nadir, beyond center 
and periphery. This is what [to rest within] the wisdom mind of 
dharmakaya Samantabhadra means. To abide naturally in this way 
within this fundamental dharmata means none other than to have 
a decisive certainty in it. Langdro Kénchok Jungne” said, 


There is within the mind 
An inconceivable experience, 
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Naked, self-illuminating. 

It embraces all samsara and nirvana. 

It is the wisdom mind of the Victorious Ones, 
Past, present, and to come. 


Although phenomena such as the karmic process—virtue and non- 
virtue and their ripened effects, together with their accompanying 
habitual tendencies—are empty and beyond all reference, they are 
not completely nothing, like a rabbit’s horns. The essential core of 
[their] nonexistence is in fact awareness—the ultimate enlightened 
mind. And it is in the expanse of this ultimate enlightened mind 
that all phenomena are purified into an objectless, open, unim- 
peded state. It is in this same expanse that the primordially pure 
dharmadhatu—the wisdom mind of the Victorious Ones, past, 
present, and to come, transcending all the concepts and excogita- 
tions of the ordinary mind—stands fully revealed. It is as Palgyi 
Yeshe, one of the twenty-five disciples of Guru Rinpoche, said, 


Awareness, self-cognizing and spontaneously present, 
Is beyond the mind. 

The nature of the mind 

Is space beyond both center and periphery. 

It cannot be cognized by the eight consciousnesses. 
Such is the nature of awareness self-arisen. 


Thirteenth, this is what it means to realize nonexistence. 


13. In the case of yogis of illusion, 

The self-experience of awareness 

Arises as the ceaseless show of things without = / 
existence. 

Such yogis are convinced that in the moment of 
appearing, 

Phenomena have no existence. 

They therefore do not make the slightest effort— 
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Accepting some, rejecting others. 

With spacious minds relaxed without a care, 
They rest within the state of leaving 
Everything just as it is. 


For yogis who have realized that phenomena are the illusion-like 
sclf/experience of awareness, whatever appears—the objects of the 
six consciousnesses, which are no more than awareness experienc- 
ing itself—arises in the very moment of its being perceived as the 
display of what does not exist. Such yogis are completely and abso- 
lutely certain that such things are without existence. Phenomena, 
however, are not simply a blank nothing (as when we say “there is 
no tea; there is no water”). Nonexistent phenomena can appear in 
every possible way. They arise unceasingly. And yogis simply leave 
the manifested display just as it is, without contrivance. They place 
upon [such appearances] the primordial seal [of nonexistence]. 
Owing to their decisive conviction that phenomena, in the very 
moment that they appear, are without existence, these yogis do 
not make any deliberate effort to accept some and reject others. 
hey have no hope or fear in their regard; they do not affirm some 
and deny others. Those for whom whatever appears is simply a dis- 
play of what does not exist remain within the great state of leaving 
everything just as it is—with minds completely spacious, carefree, 
and relaxed. They are immersed in awareness, self-arisen primor- 
dial wisdom. This is so for those who have realized the fundamen- 
tal nature as it actually is and are therefore carefree and relaxed. By 
contrast, those who have no such realization and who merely say 
and pretend to place the seal of nonexistence on appearances—or 
again, those who merely wonder about the existence or nonexis- 
tence of phenomena—have fallen into the snare of mere clever- 
ness. They do not rise above the level of ordinary beings. The Great 
Garuda Tantra says, 


Those who fall into the trap of cleverness 
Fail to pass beyond the triple world. 
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But those who rest 
Relaxed in their perceptions, simple, uncontrived, 
Dwell neither in samsara nor nirvana. 


Fourteenth, the failure to realize the nonexistence of phenom- 
ena is the defect of the lower vehicles. 


14. Childish beings, taken in by nonexistent things, 

Resemble thirsty animals that look for water ina 
mirage. 

Expecting to find truth in false, mistaken theories, 

They are deceived by different tenets, 

Assuming their reality. 

Now if this error of the common intellect, 

Belonging to the gradual vehicles, eight in all, 

Is not removed, the ultimate quintessence is not 
seen. 


Because they do not realize the fundamental nature of phenomena 
(that is, their nonexistence), foolish, childish beings, taken in by 
the illusion of an apprehender and things to be apprehended, are 
like the deer on the great northern plain. When the latter see a 
mirage, they mistake it for water and run after it tirelessly hoping 
to quench the thirst that torments them. It is thus that childish 
beings take all the conventional phenomena that they are able to 
apprehend as things that truly exist. They cling strongly to mis- 
taken theories and expect them to express the fundamental nature. 
So it is that they are deceived by the eight lower vehicles, assuming 
that they are really true. Afflicted in this way, they are unable to 
attain the true and ultimate fundamental nature of phenomena. 
The error of the ordinary mind consists in adhering strongly—as 
though to the final truth—to the intellectually contrived doctrines 
of view, meditation, action, and result, propounded in the eight 
successive vehicles. If this error is not eliminated, it is impossible 
to realize the fundamental nature, the ultimate quintessence, the 
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genuine, uncontrived view of the resultant doctrine of Atiyoga. 
| ongchenpa says in his autocommentary, 


[n this regard, the personal self refers to the thought 
processes of the ordinary mind, which automatically 
assume the reality of the object and the subject of appre- 
hension and of attachment and aversion. The phenom- 
enal self is a reification of what does not exist. It also 
includes the powerful, impure adherence to the view, 
meditation, action, and result of various doctrines intel- 
lectually devised and taken to be the final truth. 


Fifteenth, nonexistence is shown to be the actual nature. 


15. Atiyoga is the ultimate expanse, 

Transcending every category. 

There is nothing whatsoever—just a space-like 
nature. 

In this very instant there is not the slightest 
movement 

From the fundamental stratum of the dharmakaya. 

When you rest in the primordial expanse, 

The natural great bliss is present of itself. 


\tiyoga, the Great Perfection, transcends all categories: existence 
ind nonexistence, duality and nonduality, permanence and dis- 
continuity, being or not being something, sameness and difference, 
iid soon. Itis the great, all-pervading, ultimate expanse of equality, 
empty and aware. Within it, there is nothing whatsoever—neither 
cause nor effect, neither virtue nor nonvirtue, neither acceptance 
nor rejection. The Great Perfection has the nature of space. As it is 


nid in The Heap of Jewels Tantra, 


Here, there’s neither out nor in, 
No place to look, above, below. 
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In all the cardinal and intermediate directions, 
There is not the slightest thing that anyone may grasp. 


And, 


Therein is nothing done 

And nothing is perfected there. 

It is beyond to stay or not to stay; 

To come or not to come. 

It dwells in great primordial, empty suchness. 


If one remains, never parting, in the space-like dharmadhatu, then 
in this very instant one does not move from the fundamental stra- 
tum of the dharmakaya. This fundamental stratum must be under- 
stood in terms of resting in great primordial purity, the primal, 
ultimate expanse. In other words, if one dwells in the state of self- 
arisen primordial wisdom, which does not exist as any thing, and is 
the state of empty but luminous spontaneous presence, one merges 
inseparably with the fundamental stratum of the dharmakaya. 
And when one settles in this expanse, without stirring from it, this 
state is described as resting in the primordially empty dharmata, 
the primal, ultimate expanse. The Heap of Jewels Tantra says, 


You do not settle now, but from the first 

You rest in the foundation that was ever thus— 
Those who take this for their dwelling place 
Are lauded secretly by all the buddhas. 


_ And, 


This is the abode of the nonabiding primal wisdom 
Of primordial buddha from the very first. 


So it is that one should remain in this primordial expanse: the 
fundamental stratum of the dharmakaya. If now one leaves self- 
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cognizing awareness in its natural state without contrivance—if 
one rests in the state of natural great bliss—duality and nonduality 
will automatically coalesce into a single taste, as when one pours 
water into water. 

Sixteenth, buddhahood cannot be attained through a process 


of fabrication. 


16. If awareness, wisdom’s secret state, 

You do not realize, 

You will not find freedom 

Through the virtuous deeds that you may fabricate. 
Don’t you understand? 

Conditioned things all pass, 

Are destined to disintegrate. 

How could this tight knot 

Of body, speech, and mind 

Come into contact with 

The ultimate and indestructible quintessence? 


lhe profound, secret state of dharmakaya wisdom—in other 
words, selfcognizing awareness—is beyond the range of intel- 
lectual examination and of effortful practice. It must be realized 
directly. One can never be freed through fabricated virtue— 
through the deliberate efforts of thought, word, and deed and by 
means of the purification of obscurations. Haven't we understood, 
| ongchenpa asks us, that conditioned things are impermanent and 
imomentary—like pillars and pots—and subject to disintegration? 
[his is something that we must understand. On the other hand, 
awareness, the secret state of wisdom, is not something fabricated 
by causes and conditions, whereas all virtue is a product of physical, 
verbal, and mental construction. “Fabricated” is the contrary of 
“‘unfabricated.” If something is fabricated, it is necessarily “destruc- 
tible.” [fit is unfabricated, it is beyond the conventional distinction 
of destructible and indestructible. 

Now, if the three spheres (of subject, object, and action) are 
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considered to be truly existent, whatever positive actions of body, 
speech, and mind are performed, they will only give a temporary 
result: the happiness of the divine and human realms. The state 
of dharmakaya, freedom from samsaric existence, will not be 
achieved. Moreover, all compounded or conditioned virtue, pro- 
duced through the efforts of body, speech, and mind, isa tight knot 
whereby awareness, the dharmakaya, is fettered. How could it pos- 
sibly attain to the indestructible luminous quintessence, which is 
beyond birth and death and, like space, free of every obscuration? 
It is completely impossible. As it is said in The All-Creating King, 


Even all unerring thoughts are powerless to produce it. 
Owing to the knot that tightly binds both word and deed, 
It’s very hard to reach the dharmata. 


Seventeenth, we are admonished not to stir from the fundamen- 
tal stratum of nonexistence. 


17. So if you wish to realize 

The sublime fundamental nature of phenomena, 
Leave aside all things that are like childish games, 
That fetter and exhaust you 

In your body, speech, and mind. 

The state of nonexistence, the expanse devoid 

Of mind’s activity, is the nature of phenomena. 

It is the dharmata, the dwelling place 

Of natural great perfection. 

Within this all-pervading state devoid of action, 
Which goes beyond all thoughts, 

Behold the great and uncontrived equality. J 
Decisive certainty will come that it transcends 
Causality and striving. 


If therefore one wishes to nurture one’s experience of the supreme 
fundamental nature as expounded in the luminous Great Perfec- 
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tion and if one wishes to seize the kingdom of the dharmakaya in 
this very life, [one should understand] that all actions of adopting 
and rejecting and every kind of effortful striving—such as the per- 
formance of virtue and the refraining from negative deeds of body, 
speech, and mind—achieve nothing but one’s own exhaustion and 
fatigue. These indeed are the things that hamper awareness. Like 
the silkworm imprisoning itself with its own saliva, all action of the 
three doors, performed in the hope of actualizing awareness, the 
state beyond all such deliberate action, succeeds only in binding 
awareness and fails to assist it in any way. It is like sweeping the 
debris on the ground in the hope of clearing the sky of clouds. The 
activities and efforts of the three doors are never ending, and the fa- 
tigue that they produce is all to no avail. They are just like the games 
that children play. One should abandon them completely. 

Phenomena are by their very nature nonexistent. They are an 
expanse of emptiness devoid of mental activity; they are beyond the 
law of cause and effect. They are beyond acceptance and rejection, 
beyond effortful action and thought. One should be like an old 
person sitting comfortably in the sun, leaving things to themselves 
just as they are. One should rest in the great bliss of the dharmata, 
the state of the natural great perfection. 

When one rests in this way, in the knowledge that self-arisen 
awareness in its present immediacy is beyond deliberate action and 
thought, one will, in that space-like all-pervading state, behold the 
uncontrived, natural, and intrinsic equality of samsara and nir- 
vana. A certainty will arise from within that this self-arisen aware- 
hess transcends causality and is beyond all activity and effort. 

Eighteenth, the explanation of the key points of the nonexis- 
tence of phenomena is brought to a conclusion. 


18. In awareness, there’s no outer object to be apprehended; 
There’s no inner apprehending subject. 

In awareness, there is neither time nor place. 

Awareness is beyond phenomena that arise and cease. 

It is pure like space— 
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No vehicles can guide you to it. 

All thoughts about it are mistaken, 

For they invest phenomena with an identity. 

Cast away this ground for deviation and obscuring 
veils. 

Be convinced that everything without distinction 

Has the nature of Samantabhadra, 

The great and all-pervading state of emptiness. 

Keep to the state of dharmata 

Beyond all change and movement. 

By doing this you soar amid the sky-like spaces of 
the view, 

The primordial expanse that rests in no extreme. 

All the key points of the nonexistence of phenomena 

Are herein set forth. 


No matter how apprehender and objects to be apprehended— 
the inner and outer phenomena of the universe and beings (samsara 
and nirvana)—may appear, the fact is that in the very moment of 
their appearance, they are but the empty forms of the mind’s sub- 
jective experience. They are completely without existence. ‘Their 
nature is self-arisen awareness, which is beyond both time and 
location. 

As it is said in The Six Expanses, 


There is no dwelling place; there is not even emptiness. 
There are no skillful means, nor any audience of hearers. 
There are no objects and no present, past, or future. 


Awareness transcends all phenomena that arise and cease. It is pure 
like the sky, limpidly clear, and devoid of center and circumference. 
Therefore, one cannot be led to it by means of [the teachings of ] 
the provisional vehicles. In this context, not even the names of the 
various tenet systems are found. As it is said, “No assertions are 
there, and no tenet systems.” 
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Deluded thoughts fail to realize this ultimate way of being 
of things just as it is and take for an existent thing that which is 
without existence, investing it with an identity. This is the basis 
and foundation of all deviation and obscuration. Casting all such 
thoughts away in the unborn, ultimate expanse, which is empty 
but aware, one should be utterly convinced that the universe and 
beings, samsara and nirvana, are undifferentiated in terms of purity 
and impurity and that they never stir from the dharmadhatu, the 
mind of dharmakaya Samantabhadra, the expanse of all-pervading 
emptiness. If one keeps within this very place and if one rests with 
utter assurance in the dharmata (awareness beyond all mental 
activity, beyond any movement and change), Longchenpa says that 
one “will soar in the sky-like spaces of the view,” the expanse of 
the great primordial emptiness that does not dwell in any extreme. 
There arises a decisive conviction that all appearances are empty, 
that they are nonexistent phenomena. And the key points of their 
nonexistence are all revealed in the fact that in their condition of 
clear appearances they are groundless and rootless. 


}. Section Two: The Key Points of Nonexistence 
Are Essentialized 


[his consists of seven stanzas. First, awareness evenly pervades the 
state of nonexistence. 


19. The key points of the nonexistence 

Of phenomena are thus revealed. 

Subsequently, in the state that’s free of meditation, 

Where all is left alone and uncontrived, just as it is, 

A state without acceptance or rejection of whatever 
happens, 

These same points are essentialized within 
awareness: 

The equality, the evenness of the vast expanse of 
mind. 
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The key points of the nonexistence of the phenomena of samsara 
and nirvana, the universe and beings, have been revealed in the 
preceding stanzas. One should now understand that everything 
that arises, everything that appears, is—in the very moment of its 
being perceived—groundless and rootless. And one should relax 
in a state that is free of thought, free of meditation, free of any 
care, without altering or manipulating anything, without accept- 
ing or rejecting anything. One should leave everything just as it 
is. It is important to essentialize the key points of nonexistence 
as being the single expanse of awareness—open, unimpeded, and 
empty. 

It is thus that—without accepting some appearances and reject- 
ing others—one essentializes the key points of the nonexistence of 
all appearances in the fact that they are awareness alone, the state 
of equality. It is then that both appearances and the mind blend 
into one—the great expanse of the mind’s equality and evenness. 
Everything remains evenly in the vast expanse of equality. It is said 
in The Great Garuda Tantra, 


The ground of utter openness and freedom, 

Free from the first of all specific features, 

Effortlessly cancels, in a way that’s free of action, 

The sticking point that is the ordinary mind. 

Regarding objects of the three encounters— 

The key to this display is not to push away whatever may 


appear 
But to bind the objects and the mind as one. 


Second, the natural, spontaneously present meditative absorp- 
tion is set forth. 


20. Natural great bliss, 

The vajra space that’s indestructible, 

Is supreme absorption that is present of itself 
Without the need for cultivating it. 
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It is there at all times like a flowing river. 
If you stay in evenness, within a state 
That’s free of all contrivance, 

It clearly and naturally manifests. 


When the three doors of body, speech, and mind are left relaxed in 
in uncontrived state, the primordial wisdom of natural great bliss, 
the indestructible vajra space symbolized by the seven qualities of 
a vajra, appears.” This is the object of meditation. It is awareness 
as the ultimate nature,” dharmata, the genuine condition of all 
phenomena. It is the mother-like ground luminosity. Awareness, 
which is great indwelling primordial wisdom, is spontaneously 
present from the very beginning without the need for cultivat- 
ing it. Ihe supreme meditative absorption of greatly blissful self 
cognizing awareness is at all times present and does not arise anew 
through deliberate effort and practice. It may be exemplified by a 
(lowing river and is consequently said to be the “continuous river- 
like concentration free of meditation.” 

The “meditator” is the path luminosity [of the yogi]. It is aware- 
ness as Cognitive potency.”* It is the childlike luminosity. When it 
rests evenly in the great natural state free ofall contrivance, its [lumi- 
nous] character becomes clearly, spontaneously manifest. And the 
incditator—namely, awareness as cognitive potency—attains the 
object of meditation, the state of awareness as ultimate nature. It 
is said that these two luminosities, mother and child, must mingle 


together indivisibly. As we find in The All-Illuminating Sphere, 


Meditation and non-meditation—these conventionalities— 

Are completely cleansed, and nondual bliss abides within 
one’s nature. 

Effortlessly resting there, one never parts from it. 

It is unbroken like the Ganges river. 


Third, natural meditative absorption is essentialized as the 
absence of deviation and obscuration. 
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21. When you settle properly in space-like dharmata, 

There is no change or movement. 

Therefore, there’s no wandering and no absence of 
the same. 

This ultimate expanse, supreme and infinite, 

Is inseparably present in all things. 

It is not some sphere that words can indicate. 

Those whose wisdom has burst forth, 

Those for whom awareness comes unprompted, 

Those whose minds are unencumbered, 

Even though they have engaged in study— 

Yogis who experience the ineffable and inconceivable— 

Are completely certain that this state 

Transcends both indication and non-indication. 

They find neither meditation 

Nor anything on which to meditate. 

And thus they need not slay 

The foes of lethargy and agitation. 


When awareness, which does not stir from its fundamental stra- 
tum, is seen, and when one settles in it correctly, the natural med- 
itative absorption of space-like ultimate reality is discovered. At 
that moment, whatever arises does so without ever changing or 
moving from the fundamental stratum of meditative absorption. 
This occurs, moreover, without any kind of deliberate focusing. 
Thus, there is neither distraction nor the absence of distraction, 
neither arising nor the absence of arising. When something arises, 
the mind is luminous. When there is stillness, the mind is concen- 
trated. Calm abiding and deep insight are united. There is no need 
to banish lethargy, agitation, or any other deviation or obscuration 
with respect to meditative absorption. For they are all automati- 
cally purified right where they stand. Whatever is seen is insepara- 
ble from the great expanse of primordial purity, and the infinite, 
supreme ultimate space is now revealed. This is something beyond 
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the power of words to describe; it is beyond the learning and expla- 
nations of scholars, trained as they are in conventional language. 

On the contrary, this is the domain of those for whom the wis- 
dom that beholds the actual and ultimate nature of things bursts 
forth from within, thanks to a karmic fortune based on training in 
their past lives. Or again, it is the sphere of fortunate disciples who 
are introduced to self-arisen awareness through the blessings of the 
realized masters who are their teachers. Or again, it is the domain 
of those who have attained to the furthest limit of a vast erudition 
regarding the ultimate quintessence, who are now released from all 
mental fixation and analysis, and who have minds that are free of 
hope and fear. In brief, yogis who have experience of the ineffable 
and inconceivable are completely certain that this state is wholly 
beyond indication and non-indication, whether through symbol, 
meaning, or sign. They find neither meditation nor an object on 
which to meditate. It is as Shabkar™ says, 


What cannot be meditated on 

Transcends meditation: meditation brings you trouble. 
What you cannot watch transcends the view, 

For what is there to watch? 


So it is that such practitioners have no need to slay the enemies of 
dullness, lethargy, and drowsiness or of the agitation of proliferat- 
ing thoughts. Arising and subsiding within the expanse of aware- 
ness, thoughts naturally vanish. As it is said in the text The Direct 
lmmediacy of Awareness, 


Those who have great learning and whose minds are yet 
untrammeled, 

Those who have a wisdom that has burst forth from within, 

Those in whom awareness has spontaneously arisen— 

All such yogis who have realization in the space of the 


ineffable... 
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Since this citation resembles Longchenpa’s root text, one might 
suppose that Longchenpa has simply copied it. This is not so, how- 
ever. Similar cases can be found elsewhere. For example, the homage 
that we find in The Root Stanzas of the Middle Way also figures in 
The Ratnakita Sutra, and the lines in The Treasury of Abhidharma 
that begin “to have a physical body like that of a previous existence” 
can be found in The All-Illuminating Sphere Tantra. Moreover, in 
Haribhadra’s short commentary [on the Prajzaparamita in Eight 
Thousand Lines} called The Clear Meaning, the lines that begin 
with “Alas, different scriptural traditions” are also found in the 
Illumination of the Prajnaparamita in Twenty Thousand Lines, 
the commentary by Vimuktasena. Such texts, which are said to 
be harmonious both in meaning and word, inspire confidence 
regarding certain profound topics and are therefore used as textual 
embellishments. 

Fourth, it is demonstrated that all things dwell constantly in the 
expanse of the dharmakaya. 


22. Appearances and mind 

Are free and open from the outset— 
Nonexistence is their essence. 
Hallucinatory appearances 

Have as their natural state 

The vast expanse of evenness, the dharmata. 
They constantly subsist within the dharmakaya, 
Seamlessly arising and subsiding, 
Remaining in the one expanse of bliss. 
Arising, they arise spontaneously, 

Keeping their own nature. 

Remaining, they remain spontaneously, 
Keeping their own nature. 

Subsiding, they subside spontaneously, 
Keeping their own nature. 

They arise, remain, subside 

Within the vast expanse of dharmata. 


EXTENSIVE EXPLANATION — II5 


They come from nowhere else, 

Being simply the display of dharmakaya. 
‘They are the empty forms 

Of the self-experience of awareness. 
They are not different from each other; 
They are neither good nor bad, 

Abiding in their ultimate quintessence. 


Appearances (the object) and the cognitive activity of the mind 
(the subject) are both open and free from the very beginning. They 
dwell within great emptiness, which is the fundamental nature that 
does not exist as anything at all and is their ultimate quintessence. 
All the hallucinatory appearances that are now occurring arise, 
abide, and subside, spontaneously and uninterruptedly within the 
natural spaciousness of awareness, the vast expanse of the equality 
of the dharmata. They subsist within the dharmakaya and never 
stir from it. All appearances that arise within the vast expanse of 
iwareness subside therein. And primordially subsiding [meaning 
(hat chey are primordially free and open], they arise.*° The arising 
ind subsiding of these appearances form a seamless process. They 
ire encompassed by ultimate space, the vast expanse of great bliss. 

When appearances arise, they arise naturally within the expanse 
of awareness. And even as they are arising—without ever stirring 
Irom the expanse of awareness—they necessarily keep their own 
nature. Similarly, even as they abide—since appearances abide 
within the expanse of awareness without stirring from it—they 
necessarily keep their own nature. Finally, even as they subside— 
since they spontaneously subside within the expanse of awareness, 
without stirring from it—they inevitably do so while keeping their 
own nature. All this is illustrated by examples of the reflections 
in a mirror, the stars and planets in the sky, and the waves on the 
ocean. Although they seem to arise [as something separate] from 
their respective grounds—the mirror, the sky, the ocean—in fact, 
they arise, subsist, and subside within these same grounds of their 
ippearance. Regardless of the form in which they occur (reflections, 
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stars, or waves), they never stir from their respective grounds as 
things that are separate from them. Consequently and in a similar 
fashion, appearances have no existence beyond the ground of their 


appearing. As it is said in Meeting the Three Kayas, 


However it may rest, it rests within its nature. 
However it may move, it moves within its nature. 
By nature, in the enlightened mind, 

There is no going and no coming. 


All appearances arise, dwell, and subside within the expanse of 
ultimate reality, that is, awareness. These three aspects—arising, 
dwelling, and subsiding—all partake of a state of openness and 
freedom. They arise as the creative power of awareness within the 
expanse of ultimate reality. Without arising or moving from any- 
where else, they simply manifest as the display of the creative power 
of the dharmakaya. 

The arising, dwelling, and subsiding of outer appearances 
within the expanse of awareness seem to be distinct from each 
other yet never stir from the empty ground. Likewise, although the 
factors of arising, dwelling, and subsiding of mental states within 
the expanse of awareness also seem to be distinct from each other, 
one should nevertheless be certain that they never stir from the 
ground, the expanse of awareness itself. All appearances are but 
the self-experience of awareness. They occur within the expanse of 
awareness, and their arising and subsiding are seamless. Just like 
reflections in a mirror, they arise as the empty forms of the self- 
experience of awareness. Within the expanse of ultimate reality or 
awareness, appearances are neither good nor bad to the slightest 
degree. This corresponds to their fundamental nature, their innate 
condition. Once it is understood that they abide in their ultimate 
quintessence, one inevitably comes to the conclusion that they are 
but the single expanse of awareness. This constitutes the fourth 
essentialized key point. 
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Fifth, the meeting between appearances and the mind leaves no 


cracc. 


23. Whatever may arise, whatever may appear, 

Whatever states of movement or of stillness may 
occur— 

Five poisons and the rest, 

Arising from awareness’s creative power— 

When their nature is detected in their moment of 
arising, 

These same displayed appearances arrive at their 
exhaustion. 

They vanish without leaving any trace. 

When the mind perceives its objects, 

The key point is to leave all as it is 

[n its equality. 

The key point is to leave all without trace— 

Just like the flight path of a bird— 

Within primordial wisdom, self-arisen. 

The key point is that all things 

And the ultimate expanse are one, 

Like water and its waves. 

All things are, from the very first, essentialized 

Within this one key point of the great secret. 

Simply knowing this brings freedom, 

For it is simply the nature of phenomena. 


Ihe appearing and arising of every state of thought proliferation— 
that is to say, the inner mental experiences of the five senses making 
contact with the five outer objects occurring within the expanse 
of awareness (as well as all perceptions, pure or impure, such as 
the five poisons or defilements) together with the state of mental 
\\illness—all proceed from the creative power of awareness. If one 
recognizes their nature in the very moment that they arise in rela- 


18 — COMMENTARY 


tion to an object and if one maintains the recognition that these 
same appearances are of the nature of the creative power of aware- 
ness, they come to exhaustion in the ground. They subside within 
it; they vanish without leaving any trace. 

More specifically, the mind projects and withdraws whatever 
thoughts arise regarding objects as they variously appear. But, if, in 
that very moment, one leaves whatever arises as it is without con- 
trivance and if one leaves the mind spacious and relaxed in regard 
to it—if, in other words, one essentializes the key point concerning 
the arising [of appearances] as being the state of equality that is 
awareness—one will lay hold of the fundamental stratum of the 
dharmakaya. 

Just as birds leave no trace as they fly through the sky, whatever 
appearances, pure or impure (belonging to the subjective expe- 
rience of the mind) arise, the key point about them is that they 
are essentialized as the expanse of self-arisen primordial wisdom, 
wherein they are groundless and rootless. Whatever phenomena of 
samsara or nirvana occur within the expanse of awareness, they are 
one with that same expanse and have no existence otherwise. It is 
just as with the waves that arise in the ocean—the key point about 
them is that they are at one with the water of the ocean and have no 
existence otherwise. In short, all things belonging to phenomenal 
existence, to samsara and nirvana, are primordially essentialized in 
the key point of the great, secret, all-penetrating expanse. And this 
occurs through the recognition of their nature and the exhaustion 
of these displayed appearances, which vanish without trace. The 
simple understanding of this key point brings freedom, for it cor- 
responds to the very nature of things. 

Sixth, phenomena are essentialized as being the vast expanse of 
awareness. 


24. Constantly within the great expanse, 
Awareness, self-cognizing, 
All arises equal and as equal dwells. 


Allis equal in subsiding, neither good nor bad. 
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There’s nothing that’s not equal to awareness, 
Nothing that does not abide 

And nothing that does not subside therein. 
All things are essentialized 

As being the immense primordial expanse 
Of the enlightened state. 


Ihe arising, remaining, and disintegration of the universe and 
beings, as well as the ensuing period of voidness, all occur within 
the expanse of space. The universe and the beings that it contains 
never diverge from the vast abyss of space. Similarly, for a yogi who 
succeeds in essentializing both samsara and nirvana as being the 
one expanse of awareness, the phenomena of samsara and nirvana 
at all times arise equal, remain equal, and subside equal with the 
ground, the vast expanse of self-cognizing awareness. In fact, with- 
out being either good or bad in the slightest way, they are merely 
the expression of the one awareness, they are the state of the one 
awareness, they are the display of the one awareness. Other than 
this, there is not a single thing that is not equal to awareness and 
that does not abide or subside within it. Therefore, all phenomena, 
whether of samsara or nirvana, are essentialized as being the ulti- 
mate enlightened mind: the vast, primordially empty expanse that 
is like space. It is important to understand that phenomena never 
move from empty, open, and unimpeded awareness. As it is said in 
lhe Direct Immediacy of Awareness, 


When they arise, they arise as equal; 
They are neither good nor bad. 

When they remain, they remain as equal; 
They are neither good nor bad. 

When they subside, they subside as equal; 
They are neither good nor bad. 

Although they may arise unequal, 

They arise from the vast space of equality. 
Although they may abide unequal, 
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They abide within the vast space of equality. 
Although they may subside unequal, 
They subside within the vast space of equality. 


Seventh, awareness transcends causality. 


25. Within awareness, uncreated and spontaneously 
present, 

The view of the immense and natural state 

Arises without effort. 

The key point of the enlightened mind, 

Which lies beyond the causal law, 

Transcending sin and virtue, 

Is essentialized as the unchanging dharmata. 


When one remains in meditative equipoise within the ultimate 
expanse of spontaneously present awareness that has not been cre- 
ated with effort (through a process of cause and effect), the view of 
the natural state, vast and even, arises without any need for it to be 
produced through the effortful contrivance of a focused mind that 
adopts or rejects. When this is actualized through the occurrence 
of an inner experience, yogis should remain in it. Similarly, the 
most important point is to essentialize all phenomena as awareness 
(the enlightened mind that lies beyond the causal law, transcend- 
ing sin and virtue)—in other words, as the unchanging dharmata, 
the single sphere of great equality. 

Once again, when thevery essence of all phenomena—awareness, 
the enlightened mind that transcends the impurity of the causal 
law and the practice of meditation and diligent effort—is realized, 
this same awareness is indeed found to be beyond causality, all 


effort, and all striving. As we find in The All-Creating King, 


I, the all-creator, am beyond the causal law. 
Beyond the causal law, I am beyond the field of action. 
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All-transcending dharmata is the enlightened mind. 
The enlightened mind is the essence of all things. 


3. Section Three: All Phenomena Are Subsumed in the State of 


Nonexistence 


This consists of seven stanzas. First, all phenomena are subsumed 
in primordial emptiness, which is pure from the beginning. 


26. Nonexistence, which is space-like in its nature, 

Subsumes within it everything without exception. 

Just as space subsumes the world and its 
inhabitants, 

Phenomena, the experience of the ordinary mind, 

Are all subsumed in great primordial emptiness. 


Nonexistence, space-like in its nature, must be understood in terms 
of the mind of all the enlightened ones. It is the great equality of 
the dharmadhatu, the one expanse of Samantabhadra, uncontrived 
awareness, the state of space-like equality. Within this expanse, the 
reat pristine state of emptiness, all phenomena of samsara and 
nirvana are subsumed without exception. It is just the same with 
the vast abyss of space in which all the phenomena of the universe 
and its inhabitants are subsumed without merging, without being 
confused or destroyed. Likewise, it should be understood that all 
phenomena, the appearances that constitute the subjective experi- 
ence of the ordinary mind—such as the five outer sense objects and 
all mental cognitions as these arise and subside—are subsumed in 
primordial emptiness, the great wisdom mind of Samantabhadra. 
It is said in The Six Expanses, 


All phenomena, however many they may be, 
If briefly told, are but the dharmata. 
All are but the mind of me, Samantabhadra. 
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No need to strive with speech, reciting mantra. 
No need to use your hands in making mudras. 
When the mind is without movement, 
Projecting or withdrawing, 

When it stays within its nature, 

The unmoving state is present of itself. 


Fourth, the law of cause and effect and effortful action are sub- 
sumed in nonexistence. 


29. Yogis of the quintessential Atiyoga 

Should be convinced that teachings based upon causality, 
Designed to guide the simple, 

Constitute the way for those of lesser fortune, 

Who progress upon the upward path in stages. 

They should subsume the nature of their mind, | 
Transcending all phenomena, 

Into the space-like absence of all action. 


This stanza demonstrates the actual ultimate result, the state that 
is free of action. Yogis who have realized the view of the Great Per- 
fection, the quintessential Atiyoga, which is devoid of deliberate 
action and effort, know for certain that the teachings on the kar- 
mic law of cause and effect, which imply a practice based on effort, 
have been set forth in order to guide simple childish beings of lesser 
mental capacity to the path of the higher vehicles. All teachings 
that presuppose the law of cause and effect set forth a gradual path 
beginning with the lowest level. They are expounded simply as 
skillful means that cause beings to progress from the lower to the 
higher vehicles. Practitioners should be convinced that this is the 
path of beings of lesser fortune, ridding themselves of all miscon- 
ceptions on that account. As we find in Ngari Pandita, 


As long as there’s no ending to the operations of the mind, 
The vehicles of teachings are inconceivable and endless. 
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For they are resting places, 
Signposts on the pathway of the one and only journey, 
And they bring forth ever higher fruits. 


And Longchenpa has said, 


It is as the text tells us, “Things performed in play when 
one is young are wearisome when one is old.” Likewise, 
the eight lower vehicles are designed for those of lesser 
mental scope. By contrast, for those of greater capac- 
ity there are the quintessential teachings of Ati, which 
speak of the exhaustion of phenomena in their natural 


state. 


When yogis come to the conclusion that all the teachings on cause 
and effect, which imply action and effort, partake of the space- 
like fundamental nature that is beyond all deliberate action, they 
should subsume (assimilate) awareness, the nature of their mind, 
which transcends phenomena like action and effort, into the state 
of nonaction similar to space. Such is the character of the actual 
view of nonaction according to Atiyoga, which itself transcends 
all effort and any kind of practice conceived in terms of cause and 
effect. A person who practices in this way is a yogi of nonaction. As 


we find in The All-Creating King, 


In me the relative is, from the first, exhausted. 

It is exhausted from the outset. 

Thus there is no need to meditate upon the view. 
From the outset it is pure, 

And thus there is no need to keep samaya. 

From the outset all abides in the enlightened state; 
There is thus no need to train 

On the ten grounds and levels of vidyadharas. 


Fifth, action is shown to be misleading. 
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30. Beings are misled by action— 

Look at the deceptive seemings of samsara. 
Beings are affected by their efforts; 

Think of the turning wheel of suffering. 
From sin and virtue comes a ceaseless 
Stream of pain and happiness. 

Through their actions, beings wander 

In samsara high and low. 

No occasion do they have to flee 

The ocean of existence. 


From beginningless time until the present moment, beings fail to 
realize that awareness is beyond deliberate action, bondage and 
freedom, and are consequently misled by the various exertions 
of word and deed, as well as by the mental activities of adopting, 
rejecting, and so on. “Look!” the root verse says. We roam con- 
stantly through the various, hallucinatory appearances, or seem- 
ings, of samsara. As The Great Garuda says, 


Tangled in the trammels of your clever mind, 
You will not go beyond the triple world. 


All efforts, pure or impure, positive or negative, produce strong 
effects. For their result is to enter the turning wheel of sorrow in 
infernal destinies among the famished spirits, beasts, and so forth. 
One should think well upon the endless ripened effects of action— 
those that have been, are, and will be experienced. Through the 
belief in the intrinsic reality of virtue and nonvirtue (the impure 
causes), there occur the uninterrupted experiences of happiness 
and sorrow (the ripened effect of such causes). Through the per- 
formance of positive action, beings attain the mere happiness of the 
divine and human states, and when their karma is exhausted, they 
fall again into the lower destinies. The performance of negative 
action leads to birth in the lower states, and turning and turning 
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therein, beings have no occasion to achieve freedom. In short, they 
are deceived by conditioned phenomena. Longchenpa says that 
owing to actions good or bad, beings wander respectively through 
the higher and lower regions of samsara, the end result of which, he 
says, is that they have no chance of escaping the ocean of existence. 


On this topic The All-Creating King says, 


If unmoving rest in evenness, 

The greatest of all cures, is not applied, 

Even causes for the higher realms will be defiled. 
Forever one will wander in samsara, 

Never finding stainless peace. 


One should therefore discard all such effortful activities and cap- 
ture the stronghold of the state of nonaction similar to space. This 
is the most important—indeed the supreme—key point. 

Sixth, the absence of deliberate action is subsumed within the 


state of dharmakaya. 


31. If you break the stream of virtue and nonvirtue 

And dwell within the dharmata and never part 
from it, 

You are a yogi of the ultimate great secret. 

Free of effort and of striving, you will reach 

The primal ground and take the royal seat 

Of ever-present dharmakaya. 


As it was explained above, when one understands that every kind of 
striving to adopt virtue and reject evil is a darkness that hides the 
face of awareness (the dharmata) and when one remains completely 
immersed in awareness, ineffable, luminous, empty, and utterly 
devoid of virtue and nonvirtue, the stream of positive and negative 
actions and, indeed, all striving therein is cut. One dwells in dhar- 
mata, pure, space-like awareness, the mind of all the buddhas past, 
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present, and to come—the great equality of all-pervading dharma- 
dhatu. One does not part—one is inseparable—from it. As it is said 


in The Heap of Jewels Tantra, 


The groundless, rootless dharmata— 
How wonderful to settle in it without striving! 


Fortunate practitioners who are able to accomplish the state of 
nonaction similar to space are yogis of the ultimate great secret. 
For all beings throughout the three levels of existence, they are 
an object of veneration. Having realized that phenomena are like 
space, beyond all conceptual construction, such yogis progress 
through the grounds and paths without effort or travail and come 
at last to the level of the supreme kingdom of dharmakaya Samanta- 
bhadra, the ever-present primordial lord. For it is in the royal palace 
of the effortless, ever-present dharmakaya that they attain the ever- 
lasting dominion of primordial purity free of action—the inner 
luminosity that is absorbed within but not obscured, the funda- 
mental stratum that is the “ever youthful body enclosed within a 


vase.” As The All-Creating King tells us, 


However things appear, in suchness they are one. 

Let no one meddle with this fact. 

In the kingly state of uncontrived equality, 

There dwells the dharmakaya, the state beyond conception. 


Seventh, the preceding stanzas are brought to a conclusion. 


32. In the very moment things appear, 

They are beyond all misconception 

And all language that expresses name and meaning. 
All acts and all exertion based on cause and its result, 
Adoption of the good, rejection of the bad— 

All are nonexistent things 

And nonexistent actions, just like space. 
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Whoever knows this has subsumed 
All things within the state of nonexistence. 


The foregoing passages have explained in detail the fact that phe- 
nomena have the character of space beyond all action. So it is that 
whatever appears in the expanse of the aware but empty dharma- 
dhatu, the space-like freedom from all conceptual construction—be 
it the impure appearances of samsara (the aggregates, the elements, 
and sense fields) or the pure phenomena of nirvana (the ground, 
the path, and the result)—is, in the very moment of its appearance, 
beyond all possible misconceptions of existence or nonexistence, 
identity or distinction, emptiness or non-emptiness. It is beyond 
the language that expresses such things in terms of word and mean- 
ing. Activities and exertion with respect to the causal process of 
adopting what is positive and rejecting what is negative and so on 
have never existed. It is just as when the reflection of the moon 
appears in the water. From the very moment that it does so, there is 
never any [real] moon present there. So it is that when one is certain 
that in the very moment that phenomena appear, they are without 
existence within the expanse of awareness, and when one under- 
stands or rather realizes that such phenomena are simply a space- 
like state beyond all conceptual construction and action, one will 
have subsumed all the phenomena of samsara and nirvana within 
the state of nonexistence. As we find in The All-Creating King, 


The buddhas of the ancient past— 

Even they sought nothing other than their minds. 
Suchness they did not contrive; 

They did not cultivate conceptual concentration. 


3. Section Four: A Clear Conviction Is Gained That 
Phenomena Are without Existence 


When the certainty that all phenomena are without intrinsic being 
arises in one’s mind, one comes to a clear conviction that they 
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have no existence. This section consists of eight stanzas. First, one 
reaches the clear conviction that none of the ontological extremes 


can be upheld. 


33. The clear conviction that phenomena are 
nonexistent 

Is reached essentially as follows. 

Because phenomenal existence, 

All things in samsara and nirvana, 

Is without intrinsic being, 

It transcends the status of existence. 

Since it is unceasing in the way that it appears, 

It transcends the state of nonexistence. 

Not existent and not nonexistent, 

It transcends the state of being both. 

Not being both, 

It goes beyond the state of being neither. 

Being neither both nor neither, 

Its ultimate quintessence 

Is beyond all thought and word, 


Beyond all indication. 


Even though all the phenomena of samsara and nirvana, arising 
within the expanse of awareness, appear unceasingly, clearly, and 
distinctly, they do not in fact exist in the slightest way separate 
from awareness. There are numerous ways of arriving at the con- 
viction that this is so—numerous ways of determining it clearly 
and definitively. In the present text, however, all these methods are 
condensed into one essential point, which is as follows. 

When the nature of all the phenomena of samsara and nirvana, 
which have arisen within awareness, is established with reasoning 
based on the nature of things, it is understood that however such 
phenomena appear, they do not have—in the very moment that 
they are perceived—the slightest fragment of intrinsic being. This 
is why phenomena—distorted through the belief in the phenom- 
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enal self—are said to transcend existence, meaning that they are 
without intrinsic being. 

[t might be thought that if such appearances are without intrin- 
sic being, they must be [utterly nonexistent] like the rabbit’s horns. 
Hut this is not so. Since the appearing mode of phenomena is cease- 
lessly and vividly present in the expanse of awareness (in the same 
way that reflections arise in a mirror), these same phenomena are 
said to transcend nonexistence as well. 

It might be thought that if they are not existent and not nonex- 
istent, they are perhaps simultaneously existent and nonexistent. 
But since it has been demonstrated separately that phenomena are 
neither existent, on the one hand, nor nonexistent, on the other, it 
stands to reason that they transcend the state of being both [exis- 
tent and nonexistent]. 

[f phenomenal appearances cannot be established as being both 
existent and nonexistent at once, one may perhaps wonder whether 
ihey can be established as being neither existent nor nonexistent. 
But since it has been shown that they cannot be established as 
being both existent and nonexistent at once, it follows that they 
are also beyond the contrary position of being neither existent nor 
nonexistent. For example, if one cannot say that the mountain is 
over there, there is no sense in saying that it is over here. 

Accordingly, when one realizes that phenomena are beyond the 
four extremes—existence, nonexistence, both, and neither—one 
has no words to describe their fundamental nature, their ultimate 
quintessence, namely, awareness free of conceptual construction. 
No expression is able to designate this nature. It is beyond all 
ontological extremes—beyond word, thought, and expression. 
With this realization, one truly becomes the king of supreme mind 
beyond the mind. As it is said in Awareness Self-Arisen, 


They are not simply nonexistent, 

And they're not existent either. 

Transcending nonexistence and existence, 

They do not come into the minds of realized yogis. 
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Second, because phenomena, in truth, transcend apprehension 
and fixation, a clear conviction is reached that those who appre- 
hend their [nonexistent] characteristics are proper objects of 


compassion. 


34. The nature of phenomena is primordially pure, 

But childish beings, ignorant of this, 

Adopt some things, and others they reject. 

Clinging to their various views, they're permanently 
fettered. 

Clinging to the features they perceive, how pained 
they are! 

Clinging to a self in what is nonexistent, how they 
are deluded! 

Clinging to the aspects of the aspectless, how they 
tire themselves! 

Drifting in samsara constantly, how pitiful they are! 


As has been said previously, suchness, the fundamental nature of 
phenomena, is primordially pure, beyond the reach of action, of 
taking and rejecting. But beings who do not recognize this and 
have a strong inclination to adopt and reject things on the basis of 
their own dualistic perceptions are ignorant of their fundamental 
nature. Because of their inferior karmic fortune, they engage in 
the paths of the eight lower vehicles. These foolish, childish beings 
cling to the self, that is, inherent existence, and to the characteris- 
tics of things, and thus they are attached to the views of different 
doctrines and tenet systems. Their eyes are blind to the truth of 
suchness, and they are constantly hampered by their deluded cling- 
ing to the reality of phenomena. 

Enthralled by their perception of existence in what is not exis- 
tent, they fixate and grasp at things as being endowed with charac- 
teristics. How afflicted and deluded they are! Although the endless 


appearances of phenomena are groundless and rootless, beings are 
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ignorant of this fact. They are consequently enslaved by [their pow- 
erful tendency] to apprehend a self in what has no existence. How 
deluded and confused they are! Although the dharmata, the pri- 
mordially pure fundamental nature of things, cannot be analyzed 
into various aspects, beings are ignorant of this, and clinging to 
systems of categorization, they analyze and fixate on all-pervading 
awareness. How exhausted they must be! Beings wander through 
samsara constantly, as though turning on a waterwheel. Alas, how 
pitiful they are! 

Third, a clear conviction is reached that [awareness] is beyond 
the causal structure of virtue and nonvirtue. 


35. The sun of ultimate reality, awareness, self-arisen, 
Is covered by white clouds of virtue 

= And black clouds of sin. 
It is overwhelmed by lightning bolts: 
Passionate endeavor in adopting and rejecting. 
Beings thus are drenched in pouring rains, 
The false appearances of happiness and sorrow. 
These bring samsara’s seeds to ripeness 
As the crop of six migrations. 
Beings are tormented, and how pitiful they are! 


[n summertime, rain clouds form in the sky and block the light 
of the sun. Nevertheless, it is thanks to the rainy season that vari- 
ous plants start to sprout in the fields, eventually producing their 
crop. In similar fashion, the two karmic obscurations of white and 
black actions are produced by deluded beings who strive with their 
body, speech, and mind and contrive “white” actions, which appear 
to bring benefit, and negative or “black” actions, which seem to 
do harm. Inasmuch as these black and white actions both hin- 
der the actualization of self-arisen primordial wisdom—namely, 
awareness—they are not in any way different. This is what is meant 
when it is said that both sin and virtue obscure in equal measure. 
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Sunlike self-arisen awareness—namely, ultimate primordial 
wisdom—dwells naturally within the minds of the entire infinity 
of beings. Yet it is veiled by the white clouds of positive actions 
and the black clouds of negative actions (the causes). The lightning 
flashes of passionate endeavor in adopting and rejecting happiness 
and sorrow (the results of such causes) constantly overwhelm the 
sun of awareness. And as beings engage with increasing avidity 
in both wholesome and unwholesome deeds, the various hallu- 
cinatory experiences of happiness and suffering fall on them like 
an endless rain. Seeds are thus planted in the regions of samsara, 
and these ripen into a limitless crop, the joys and sorrows of the 
six worlds of deluded beings, who wander aimlessly through the 
immense field of samsaric torment. Just consider this! Alas for 
poor beings, constantly afflicted by the three kinds of suffering 
in the lower and higher destinies through their deluded adoption 
and rejection, through their virtue and misdeeds! They fail to rec- 
ognize the very face of awareness, which is beyond such good and 
evil, beyond both cause and effect. See how they are deluded and 
how pitiful they are! The pivotal key point is therefore to actualize 
awareness beyond good and evil, beyond the principle of karmic 
cause and fruit—the radiance or expression of the great state of 
nonaction—and to be clearly convinced of it. | 

Fourth, one is admonished to come to a clear conviction con- 
cerning the law of cause and effect. 


36. Just as ropes and golden chains bind equally, 

Virtuous and unvirtuous states 

Bind equally the ultimate, definitive quintessence. 

Clouds, black and white, enshroud the sky in equal 
measure. 

Likewise, virtue and nonvirtue equally obscure 
awareness. 

It is crucial thus to understand 

That yogis who have realized suchness 

See beyond the causal law of virtue and of sin. 
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In truth, open, unimpeded awareness in its present immediacy, free 
of all conceptual elaboration, is not something that can be either 
helped by virtue or marred by nonvirtue. Consequently, it is unsul- 
lied and cannot be indicated by any means. Primordial wisdom— 
which gives rise to profound certainty regarding the secret key 
point of the realization of the ultimate nature of phenomena—is 
like the very essence or heart of the sun. This wisdom should not be 
fettered by any kind of action, effort, or mental fixation. For if it is, 
it will be fettered equally by both sin and virtue, because the latter 
is equally binding and obscuring. To tie up a stallion with a golden 
chain or an ordinary rope comes to the same thing: the horse is 
tethered either way. Likewise, awareness is fettered as much by pos- 
itive, virtuous states of mind as by negative, unvirtuous states. For 
both prevent it from manifesting. It is just the same as with the 
clouds, which, white or black, block the light of the sun equally. 
Both virtue and nonvirtue, generated on the basis of grasping and 
exertion, equally conceal self-cognizing primordial wisdom. This 
is why the most important pith instruction states that yogis who 
realize suchness, the fundamental nature—self-cognizing primor- 
dial wisdom just as it is—must preserve the natural state of aware- 
ness that lies beyond the causal processes of good and evil. The 
two examples given here refer to the fact that all chains are equally 
binding and all clouds are equally obscuring. 

Fifth, a clear conviction is reached concerning the ultimate 
quintessence. 


37. Self-arisen wisdom wells up from within. 
The dark night of causality is scattered. 

The massing clouds of good and evil melt away. 
The sun of ultimate luminosity 

Shines in the sky of dharmadhatu— 

You gain a clear and final certainty. 

You come to this conviction 

Without need of the ten elements. 

All the causal vehicles are surpassed thereby. 
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As soon as self-arisen primordial wisdom—which dwells in the 
ground of the dharmakaya and is like the sun—manifests from 
within, it dissipates all activity and striving based on the belief in 
the causal law, which is by contrast like the dark of night. Phe- 
nomena classified in terms of evil and virtue, causes and effects, or 
adoption and rejection—all of which are like obscuring clouds— 
simply disappear and are no more. As a result, the sun of ultimate 
self-arisen luminosity appears in the vast expanse of the dharma- 
dhatu, which is like the sky free of the three impurities.” This is 
the dharmata. When this is realized, one acquires a clear and final 
certainty. A definite conclusion about the key point of nonexis- 
tence, previously explained, is effortlessly attained without striving 
in the practice of the ten elements of tantra. This brings into focus 
the extraordinary feature of the present path. The vehicle of Ati- 
yoga, which transcends the causal law and is beyond all action and 
striving, is the resultant vehicle superior to the eight lower vehicles, 
which appeal to causes and results. As it is said in The All-Creating 
King, 


Adepts of the causal and resultant vehicles 
Strive in me with the ten elements of tantra, 
Wishing thus to see me and my nature. 

It is like stepping out into thin air 

And falling down to earth. 


And, 


My nature is like space, 

The example that applies to everything. 
In pure space, there’s no striving 

And there’s nothing to be sought. 


Space transcends all action, effort, and exertion. 


Sixth, a clear conviction is reached that all cognitive acts are the 


pure self-experience of awareness. 
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38. You reach a clear conviction 

That awareness—self-cognizing, open, unimpeded, 
Free of all appearance, 

Beyond all concentrated meditation on an object, 
Devoid of all conceptual construction— 

Is the state wherein phenomena are all exhausted. 
They are all exhausted in awareness. 

Awareness, too, as a phenomenon, 

Itself comes to exhaustion. 

“Exhaustion,” “non-exhaustion”— 

Yogis understand them both to be unreal. 

They are convinced beyond all doubt 

That things transcend existence, nonexistence, 
Definition, and expression. 

Without a point of reference, thinking “It is this,” 
Yogis are enveloped in an all-pervading vastness. 
For them phenomena are all exhausted, 

The ordinary mind is passed beyond. 

And for such yogis what a joy this is, 

A joy that is a seamless state of dharmata! 

In this, the yogis of the past, the future, 

And the present time are merged 

With the single ultimate expanse of wisdom mind. 
The realization of such yogis equals 


That of buddhas and vidyadharas. 


When the level of the exhaustion of phenomena in a state beyond 
the ordinary mind is reached, the hallucinatory perceptions of con- 
ventional phenomena no longer occur. This is a state beyond any 
kind of meditation involving focused concentration on an object. 
A state is attained that is as free of meditative objects as it is of a 
meditating mind. It is the realization of an open, unimpeded state 
of selfcognizing awareness free of mental elaboration, the naked 
state wherein phenomena are exhausted. It is the fundamental stra- 


tum of the dharmakaya. 
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One reaches a clear conviction that in this expanse, all halluci- 
natory phenomenal appearances come without exception to the 
original, primitive state of exhaustion, that is, the great primordial 
purity. This is where phenomena reach their final state. They are 
exhausted in the dharmata, their ultimate condition—a state in 
which even the word phenomenon, being exhausted, has no exis- 
tence. Indeed, phenomenon (dharma) and the nature of phenomena 
(dharmata) are not even nominally distinguished as being either 
exhausted or not exhausted. One comes to a clear conviction that all 
things are a state of great equality beyond conceptual elaboration. 

Yogis are thus convinced from the depths of their being. They 
realize that phenomenal appearances are beyond existence and 
nonexistence, beyond definition and something to be defined, 
and beyond expression and a meaning to be expressed. For them, 
notions like “They are this; they are not that” dissolve into a state 
that is without reference, in which the utterly open and free con- 
dition of primordial purity is laid bare. They are enveloped in pri- 
mordial purity, a state of awareness that knows no limit and falls 
to no extreme. They are immersed, as in one taste, within the all- 
pervading immensity of the dharmata. They have reached the level 
of the exhaustion of phenomena in their final condition, the ulti- 
mate level in which there is no more training and no further prog- 
ress. These yogis are ina state beyond the ordinary mind, a state that 
is free and relaxed, beyond limit and extreme. Thus they are at ease 
and, as Longchenpa says, “What a joy this is!” The great joy that 
dwells primordially in the ultimate expanse of dharmata has been 
made manifest. It is said in the tantra The Lion's Perfect Power, 


The dharmakaya lies beyond the limits of existence and of 
nonexistence. 
This alone is buddhahood, exceeding every measurement. 
The dharmakaya is beyond the dualistic clinging to “it is” 

and “it is not.” 
Beyond fixated thought, awareness self-cognizing is great 


bliss. 
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And in the tantra called The Supreme Array of Studded Jewels, we 


find, 


The supreme mandala is beyond all seeing and all thought. 
How blissful is the mind that understands this teaching of 
the Great Perfection! 


When the state of the exhaustion of phenomena beyond the ordi- 
nary mind is made manifest—a state of bare, unimpeded aware- 
ness, free of all delimitation and extreme—a great joy wells up. 
And in this state of joy, the dharmata realized by the great yogis 
ol the past, present, and future merges inseparably with the great 
dharmadhatu experienced by all the buddhas of the three times in 
i single ultimate expanse. Because it is the expression of the one 
dharmata, because it is the state of the one dharmata, and because 
it is the all-encompassing dimension of the one dharmata, the range 
of these yogis’ experience seamlessly coincides with the utterly pure 
sphere of the experience of the vidyadharas and the buddhas. 

Seventh, a clear conviction is reached to the effect that phenom- 
ena are beyond names. They are a state of great emptiness. 


39. This same expanse, unchanging, 
Unconditioned, indivisible, 

Is the space of self-arisen primal wisdom 
That transcends all effort and all striving. 

It is the same expanse wherein phenomena 
Transcend mere names, 

All thought and all expression. 

In this dimension of Samantabhadra, 

W hich is free of action, 

Everything that there appears 

Is nothing but Samantabhadra’s vast expanse. 
And in Samantabhadra’s ultimate expanse 
There are no appearances; there’s no emptiness; 
There is neither good nor bad. 
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When what does not exist is taken as existent, 
Identifying labels are affixed 

To what is but a false hallucination. 

But even as the labeling takes place, 

There’s no hallucination and no absence of the same. 
A clear conviction thus is reached 

That phenomena transcend all names. 

Such is the fundamental nature 

Of the natural great perfection. 


The ultimate enlightened mind is referred to as an indestructible 
vajra, because it is endowed with the latter’s seven unchanging qual- 
ities. It is primordial wisdom, imperishable and indestructible. To 
describe it, as the root verse does, as “unchanging, unconditioned, 
and indivisible” implies that it is devoid ofall movement and change. 
The fundamental nature, self-arisen primordial wisdom, is not 
something contrived through action. Therefore, when the root text 
says that this expanse is not produced through effort and striving 
and is beyond the reach of the mind, the sense is that it is not some- 
thing that is brought about through effort and practice. When it is 
said that all phenomena in both samsara and nirvana are but names 
and nothing more, this means that they are beyond the eight con- 
ceptual extremes and therefore that they constitute an expanse that 
transcends thought and expression and is beyond all conceptual 
construction. Within the immense abyss of the wisdom mind of 
Samantabhadra, which is free of all action like the nine activities,” 
whatever appears—be it samsara or nirvana, good, bad, and so on— 
is none other than the vast expanse of Samantabhadra. As it is said, 


Within Samantabhadra’s vast expanse 
There is nothing that’s not perfect. 


All is equal, all beyond both good and bad. 


In the expanse of Samantabhadra, therefore, there is no difference 
between appearance and emptiness, good and bad, and so on. All 


EXTENSIVE EXPLANATION — I4I 


is but the one Samantabhadra. Other than this, not even the names 
of buddhas and beings, relative and ultimate, or awareness and 


ignorance are to be found. As it is said in The Mirror of Samanta- 
bhadra’s Mind, 


Since there is no ultimate, 

There is not even any name for relative. 
Since there’s no awareness, 

There is not even any name for ignorance. 
Since there are no buddhas, 

There is not even any name for beings. 
Since there are no teachings, 

‘There is not even any name for teacher. 


Awareness, the precious enlightened mind, is without movement 
or change. It is beyond effort and striving, beyond thought, expres- 
sion, and classification. However, because one takes for existent 
what is not existent, chains of deluded thoughts constantly pro- 
liferate. One is powerfully caught up in such hallucinations, and 
applying different names to self and other and all sense objects, one 
apprehends them all as distinct things. As a result, one is deluded 
with regard to each and every entity. Nevertheless, the truth is that 
in the very moment that the labeling of phenomena occurs, there is 
no difference between the states of hallucination and the absence 
of hallucination. They are of equal status. As it is said in The Mirror 
of Samantabhadra’s Mind, 


Since there are no buddhas, 

There is not even any name for them. 
Since there is no clinging, 

‘There is not even any name for beings. 
Since there are no thoughts, 

‘There is no ignorance; there’s no delusion. 
Since there’s no fixation, no assumption, 
There is not even a discursive mind. 
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Therefore, the phenomena of samsara and nirvana are neither exis- 
tent nor nonexistent, neither identical nor different, neither things 
nor nonthings, neither permanent nor discontinuous. They have 
no reality even on the nominal level. Thus one comes to a clear con- 
viction that they are all a vast expanse of equality beyond all con- 
ceptual construction. This is the unmistaken fundamental nature, 
the natural great perfection. One reaches a clear certainty of mind 
that they are a great emptiness beyond all naming. 
Eighth, the preceding stanzas are brought to a conclusion. 


40. Thus you're clearly certain that all things 

Within phenomenal existence, samsara and nirvana, 

Are neither hallucinations nor are they not 
hallucinations, 

And that nirvana is not gained by shunning of samsara. 

You are certain that phenomena are neither born 
nor unborn. 

All the objects that you clung to—origin, cessation, 

Existence, nonexistence—all are now transcended. 

Convinced that things are neither pure nor impure, 

You see them as a space of evenness, 

As neither good, to be adopted, 

Nor as bad, to be rejected. 

You reach a clear conviction that all things 

Are within Samantabhadra’s vast expanse. 


In truth, awareness, the enlightened mind, is changeless and 
unmoving throughout the continuity of the three times. It is free 
of the characteristics of samsara and nirvana. It is the complete 
subsiding of all conceptual construction. Because the phenomena 
of samsara and nirvana arising within the expanse of awareness are 
all the display of this same awareness, they are subsumed within 
it—they are pervaded by it and have no existence apart from it. See- 
ing this, one acquires a clear certainty that hallucination and non- 
hallucination do not have even a nominal existence. So it is that 
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what we call nirvana (the absence of delusion) is not something 
to be achieved through the rejection of something called samsara 
(the deluded state). Samsara and nirvana are beyond adoption and 
rejection. As it is said in The Tantra without Letters, 


Concerning the view of self-arisen primordial wisdom, 
there is no object of discernment. There never was such 
an object in the past and neither will there be such an 
object in the future. In the present, there is no appear- 
ance at all. There is no such thing as karma, there are 
no habitual tendencies, there is no ignorance, there is 
no mind, there is no mental consciousness, there is no 
wisdom, there is no samsara, there is no nirvana, and 
there is not even awareness itself. 


And, in like manner, since phenomena (which are without origin 
and cessation, without the characteristics of going and coming) 
are beyond conceptual construction, one comes to a clear certainty 
that they cannot be characterized chronologically by statements 
such as “Things are being born in the present” or “They were not 
born in the past” or “They will be born in the future.” Phenom- 
cna therefore transcend all objects of reference and clinging, such 
as origin and cessation, existence and nonexistence. They are the 
all-pervading, aware, and empty state of equality beyond mental 
claboration. As Karma Lingpa has said, 


Things are unborn by their very nature. 

They do not stay, they do not cease, 

They neither come nor go. 

Free of reference, free of features, they exceed all thought 
and word. 


Thus one acquires a clear certainty that all phenomena arisen from 
the expanse of awareness—whether pure deities and buddha fields 
or the impure hallucinations of samsara—all subsist without dis- 
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tinction in the expanse of great nondual equality. They partake of 
an all-pervading evenness. They are neither good nor bad, neither 
to be adopted nor rejected. Everything in phenomenal existence, 
samsara and nirvana, is equal in the dharmakaya, the expanse of 
the wisdom mind of Samantabhadra. To be utterly convinced of 
this is the supreme key point. 


A Concluding Statement of the Vajra Topic’s Name 


Here ends the word commentary on the first vajra topic of The Pre- 
cious Treasury of the Fundamental Nature, which establishes that 
phenomena are in every way inexpressible. 


2. THE SECOND VAJRA TOPiIc: EVENNESS 


This topic demonstrates that phenomena are unconfined and do 
not fall into any extreme. The teaching itself, which concludes with 
a statement of the vajra topic’s name, has four sections: the key 
points are revealed, they are essentialized, they are subsumed, and 
a clear conviction is reached in their regard. 


3. Section One: The Key Points Are Revealed 


4. A Brief Explanation 


When the fundamental nature of phenomena— 

Their nonexistence—is correctly grasped, 

The nature of their evenness is understood. 

According to the precepts of the Atiyoga, 

Summit of all vehicles, 

Samantabhadra’s vast and spacious mind, 

The greatest of the great, 

Is like the sky, beyond both center and 
circumference. 

It has the character of unbroken great equality. 
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As these words imply, when the fundamental nature of things, in 
other words, their nonexistence, is properly grasped, the nature 
of their evenness—their uninterrupted equality—will be under- 
stood. According to the ultimate teachings—the view of Atiyoga, 
ihe very summit of the nine vehicles—the mind of dharmakaya 
Samantabhadra is the vast expanse of the dharmadhatu. It is like 
the sky, unconfined and beyond all extremes. It is free of center and 
circumference. Within the vast and spacious mind of Samanta- 
bhadra, the greatest of the great—that is, within the expanse of 
open, unimpeded, uninterrupted equality—the infinite appear- 
ances of phenomena are indivisible and of one taste. As it is said in 
lhe Natural Subsiding of Characteristics, 


The Atiyoga teachings are the peak 

Of all the other vehicles. 

Like Sumeru, they are the supreme summit, 
‘The greatest of the great. 

Samantabhadra’s space-like mind. 

By their strength, these teachings overwhelm 


The eight preceding vehicles. 
lhe Tantra of the Six Expanses also says, 


‘The nature of the mind cannot be spoken of; 

Words appear, but nothing do they say. 

It is beyond the reach of thought and of expression— 
This is what I, Samantabhadra, teach. 


i. A Detailed Explanation 


[here now follows a detailed explanation presented in eight stan- 
zas. First, the nature of evenness is revealed. 


1. The fundamental nature, as it is, 
Of things belonging to phenomenal existence 
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And of the enlightened mind devoid of form 

Is never parted from the state 

Of freedom from conceptual construction. 

Here there is no center, no periphery, no thought— 
Its evenness subsists 

Within a vast, uninterrupted state. 


The fundamental nature—just as it is—of phenomenal existence, 
whether of samsara and nirvana, or of the ultimate enlightened 
mind devoid of form, never stirs from the dharmata, the state of 
equality, the evenness that is free of all conceptual construction. 
This evenness is devoid of center and circumference and cannot be 
encompassed by thought and word. Generally speaking, therefore, 
phenomena, in the very moment of their emergence, are unconfined 
and do not fall into any extreme. The ground is therefore evenness, 
equality itself. And likewise, now, in meditation, since there is no 
conceptual reference and fixation, the path too is evenness, equality 
itself. Finally, since there is neither the hope of attaining nor the 
fear of not attaining the result (the four kayas, the five wisdoms, 
and so on) and since there is neither movement nor change, the 
result too is the state of equality itself. The Six Consciousnesses Over- 
whelmed has this to say: 


Samsara, nirvana, and all vehicles are overwhelmed. 

Freedom from intentioned action—this one thing 
dominates them all. 

Nothing lies outside its scope—there’s nowhere one 
might go 


Beyond the one space of nonaction. 


Therefore, the key point is that one should first understand that 
nothing has ever moved from the nature of evenness (the single 
state of unbroken equality free of conceptual construction) and 
that one should then rest within this state, remaining in it firmly. 
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Second, it is shown that the object to be apprehended and the 
apprehender are even, without distinction, similar to space. 


2. All things that appear as objects of the senses, 
In the instant of appearing, 

Are free of substance, free of parts— 

A state of infinite and all-embracing evenness. 
Neither can the mind, awareness, self-cognizing, 
Be divided into instants, earlier and later. 

It is a space-like state 

Of infinite and all-embracing evenness. 

The past is gone, the future not yet born. 

The present moment does not stay. 

Allis groundless in the enlightened mind, 

All is rootless, without substance, 

Beyond the reach of indication. 

By nature it’s a state of utter evenness, 

The vast immensity of space. 


Phenomena that appear in the outer world as objects of the senses 
are, in the very first moment of their being perceived, the forms 
of emptiness. They do not exist on the level of particles or as part- 
possessing entities. They are without substance and directional 
parts. Throughout the sequence of the three times, they are empty, 
a state of infinite, all-embracing, space-like evenness. It is said in 


The All-Illuminating Sphere, 


There are no objects. 

The apprehender and the object to be apprehended— 
Both are utter purity. 

Awareness, self-cognizing, 

Dwells in its own radiance. 

And space, by nature pure, is permeated 

With the utter space of dharmata. 
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Phenomena are unconfined. They are a limitless and inconceivable 
state of evenness. Consequently, the object, the ordinary mind 
itself, and their common ground (awareness) are a state of even- 
ness, equality. 

Likewise, since awareness, the ultimate enlightened mind, can- 
not be divided into past and future, whatever arises is empty of the 
indivisible instants of consciousness; it too is a state of evenness. 
The unceasing display of manifold appearance also partakes of this 
same state. And the knowing mind is also a state of infinite, all- 
embracing, space-like evenness. 

Past cognitions have ceased. In their state of nonexistence, they 
are an infinite all-embracing evenness, a state of equality. Future 
cognitions are not yet born. Therefore, they too are nonexistent 
and are also an infinite all-embracing evenness, a state of equal- 
ity. Present cognitions are beyond the reach of word, thought, 
and expression. They have no dwelling place. Within the ultimate 
enlightened mind, they partake of infinite, all-embracing even- 
ness, the state of equality. Both the objects and agents of knowl- 
edge are groundless and rootless; they have no substantial entity. 
They cannot be indicated by means of words and definitions. Every 
appearing object is an empty form; every cognizing subject is 
awareness—self-arisen and empty. Objects and subjects both arise 
within the expanse of one self-arisen wisdom. In this sense, they 
are not differentiated but are utterly even in their nature. Within 
that state, which is like the vast immensity of space, they partake 
of an infinite, all-embracing evenness, an infinite equality. As it is 


said in The All-IMuminating Sphere, 


Within the ultimate expanse of dharmata, 
The sun of self-cognizing primal wisdom dawns. 
It reveals all things impartially. 


Third, it is shown that in the state of evenness there is neither 


action nor effort. 
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3. In the ultimate quintessence free of all extremes, 
Not falling to one side or to another, 

No view is found and no empowerment, 

No mandala, no mantra recitation. 

There are no grounds, no paths, and no samaya; 
There is no training and no progress on the path. 
All are groundless. In the vast space [of awareness], 
They are an endless, all-embracing state of evenness. 
They all subsist in dharmata, the enlightened mind. 


\wareness—luminous and empty, free of center and circumfer- 
ence, seamless and even—is the fundamental nature. It is a state 
ül preat equality, free of all extremes. It falls neither to one side nor 
nother and is beyond all conceptual definition. In this ultimate 
quintessence there is no view, no empowerment, no mandala, and 
no mantra recitation. There is neither path nor samaya; there is 
either training nor progress. In the same way, there are no activ- 
ltles, there is no resultant wisdom, there is no dharmata, and so 
on, No effortful striving in these ten elements of tantra is found 
within this state. The actualization of great equality devoid of all 
tonceptual construction constitutes the actual view of the ultimate 
mode of being, the fundamental nature, of the Great Perfection. 


As it is said in The All-Creating King, 


[n ultimate reality, the space-like nature of the mind, 
[here is no view to meditate and no samaya to observe. 
[here’s no activity in which to strive, 

No obscuration veiling primal wisdom. 

[here is no training on the grounds and paths, 

No path to be traversed. 


Ihe ten elements of tantric practice are all groundless and rootless. 
Within che spacious expanse of all-pervading awareness, free of 
‘(love and striving, they are all an infinite, all-embracing state of 
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evenness. And this uninterrupted evenness is the dharmata beyond 
benefit and harm—the enlightened mind itself. All the phenom- 
ena of samsara and nirvana subsist and are equal in its vast expanse. 
This is the supreme key point of great and uninterrupted evenness. 

Fourth, it is shown that spontaneously present appearances are, 
in their evenness, naturally pure. 


4. Inasmuch as it is understood that all things, 

In whichever way that they appear, 

Are by their nature without origin, 

Without abiding or cessation, 

They are all spontaneously present. 

They are not existent and not nonexistent; 

They are beyond the reach of all conceptual fixation. 
They are completely pure, and in the dharmata, 

The great perfection, | 

They are an endless, all-embracing evenness. 


All phenomena that appear as extramental objects are under- 
stood”? as being—by their nature and from the very beginning— 
without origin. Just as water is wet, pervaded by humidity, all 
appearing things are unborn, pervaded by an absence of origin. It 
is just as when the form of the moon appears in a lake: the reflected 
moon is not something other than the water. And when a rainbow 
appears in the sky, it is not something other than the sky itself. In 
the same way, although phenomena all arise from the expanse of 
unborn awareness, it is understood that they remain within this 
same expanse. Not even an atom of them is found elsewhere. And 
the natural character of awareness is neither existent nor nonexis- 
tent, neither permanent nor discontinuous. oe vane within the 
state of the absence of origin and conceptual construction. And 
yet, all phenomena are spontaneously, distinctly, and unceasingly 
present within it. 
In The Instantaneous Severance of the Three Times it is said, 
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All is gathered into one, the single ultimate expanse, 

The single thing unborn, the dharmadhatu unoriginate. 

Appearances that are born within the unborn ultimate 
expanse 

Are without limit in indefinite variety. 


Since the phenomena that appear as sense objects are neither 
existent nor nonexistent, they are—from the point of view of the 
cognitive subject, the mind—beyond conceptual fixation; they _ 
are inconceivable and inexpressible. So it is that phenomena have 
the nature of the one, utterly pure dharmata. Appearing, they are 
empty; being empty, they appear. Their nature is the inseparability 
of appearance and emptiness. From the very beginning, they rest 
evenly and equally in the fundamental nature, the natural great 
perfection. 

Fifth, it is shown that the naturally luminous [dharmata] is a 


great evenness. 


s. Awareness, the enlightened mind, 

Ultimate and quintessential, 

Is not seen in the extremes; 

It is beyond distinctive features. 

Words and logic do not serve to prove it. 

It is beyond the reach of symbols. 

It has neither growth nor diminution. 

It is neither permanent nor discontinuous. 

It neither comes nor goes. 

Within the vast expanse of its spontaneous equality, 
Allis utterly immaculate— 

An unbroken evenness 

Devoid of limitation and of falling to one side. 


Awareness, great emptiness, the ultimate enlightened mind, which 
pervades samsara and nirvana, is the ultimate quintessence, the 
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naturally luminous dharmata. It is devoid of substantiality; it is 
without defining features and is beyond ontological extremes. 
Being free of all extremes, it is not found therein and cannot be 
an object of reference. One cannot fix on it, saying “It is this.” It is 
free of the distinctive features of an effortful meditative practice. 
It is free of thought, free of expression, and free of all mental elab- 
oration. For this reason, it is not something that can be proven 
through clever scholarship, through evidence and arguments, 
through the words and specificity of logical demonstration. Ever- 
dwelling, lucent, and limpid awareness is beyond the indication of 
symbol and example. It is beyond both object and agent of knowl- 
edge. It cannot be found in a view that is eternalist or nihilist, in a 
meditation that may either develop or diminish, or in a result that 
is considered either to come or to go. For all these things are com- 
pletely empty and dwell primordially in an infinite, all-embracing 
evenness, the state of equality that is like the vast abyss of space. All 
appearances arise within awareness, the state of Samantabhadra. 
They are the display of its unceasing radiance and are utterly pure 
in the immense expanse of spontaneous equality. When this is 
realized, both samsara and nirvana and all arising, dwelling, and 
subsiding become undifferentiated within the expanse of great 
emptiness, the dharmakaya Samantabhadra. ‘The key point is to 
relax in a great and uninterrupted evenness—the state of equality 
free from all limitation and all falling to one side or another. 

Sixth, it is shown that self-arisen primordial wisdom is the great 
state of evenness. 


6. There is neither hope nor fear | 

Regarding the bestowal of wisdom. / 

Thus, no matter what arises, 

All is but unbroken, endless, all-embracing 
evenness. 

In seamless, self-arising, unimpeded openness, 

There is never any risk of being caught 


Within the cage of clinging. 
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It is impossible to alter or spoil primordial wisdom, which is all- 
pervading like space. One can therefore rest free from any hope 
and fear: the hope that the profound wisdom of the teachers of 
the three lineages of transmission might be transferred into one’s 
mind, and fear that it might not be so transmitted. For primordial 
wisdom is self-arisen; it dwells in great evenness. Whatever arises 
within the expanse of awareness is an uninterrupted, infinite, all- 
embracing evenness. It is empty, open, and unimpeded: the state 


of equality. As it is said in Meeting the Three Kayas, 


However one reflects, one reflects within one’s nature. 
However one may think, one thinks within one’s nature. 
The enlightened mind is, from the first, 

Devoid of all reflection and mentation. 

The mind of the Victorious Ones, 

Past, present, and to come, 

Is free from thinking and reflection. 


Whatever arises in awareness arises and subsides seamlessly all by 
itself. This self-arising, which selfsubsides in an open, unimpeded 
expanse that is free of reference, is described as the seamless even- 
ness of arising and subsiding. It is like the ocean’s waves that arise 
and sink back naturally, like the fish that leap out of the ocean but 
cannot leap utterly beyond it. 

It is said in The All-Illuminating Sphere, 


In the sea of self-arisen primal wisdom, 
The movement of discursive thought 
Is like the movement of the golden fishes in the sea. 


When it is understood that whatever arises is the creative power 
of awareness and when all that arises seamlessly subsides, there is 
never any risk of getting trapped in the cage of clinging and fixation. 
And the realization of uninterrupted evenness—that is, the state 
of equality where everything arises and subsides seamlessly—will 
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come. It is therefore of the utmost importance that one remains 
relaxed in an unbroken evenness. | 

Seventh, it is shown that evenness means the state of the exhaus- 
tion of phenomena. 


7. All phenomena sink back 

Into the state of evenness. 

Their nature is beyond the frontiers 

Of adoption and rejection. 

Just as the universe and its inhabitants 

Are empty in the vast immensity of space, 
Adoption and rejection, craving and aversion, 

All dissolve in the primordial expanse. 

Nowhere else do they depart. 

When thoughts that leave no trace behind 
Become the state of infinite and all-embracing evenness 
Within awareness seamless and unbroken, 

The frontier of one’s clinging 

To both hope and fear is crossed. 

The tethering peg—the object to be apprehended 
And the apprehender—is torn out. 

The city of samsara’s false appearances is emptied. 


Just as clouds appear, remain, and finally fade back into the south- 
ern sky, all phenomena arise within the expanse of awareness; they 
dwell within awareness and at length sink back into it. If this is 
recognized, the mind and all mental factors of adopting and reject- 
ing, attachment and aversion revert back to their source, the vast 
expanse of awareness. Delusion is cleared away in primordial purity. 
This is what the pith instructions say. Delusion vanishes into a state 
of evenness, which is empty in and of itself and is devoid of all 
distinction. It is said in The Natural Subsiding of Characteristics, 


Because their causes have sunk back 


Into the single sphere [of dharmakaya], 
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Hopes and fears concerning the result are cut 

And there is just a state that’s similar to space— 

The sky-like spacious mind of the Victorious Ones. 
And in the vast space of this one and only sphere, 
There is nothing to eliminate and nothing to obtain. 
All things subside within their very nature— 

There is neither realization nor the absence of the same. 


As this text describes, all things that manifest return to their 
source, the expanse of awareness. This is the same as saying that 
they subside into what is their own nature. Being by nature the 
great state of openness and freedom that is awareness, they tran- 
scend the boundaries of adoption and rejection. They vanish into 
the state of exhaustion, the state of evenness. All the phenomena of 
the world and its inhabitants manifest within the bosom of space. 
They do not exist, however, in any ultimate sense. From the very 
beginning, they subsist, empty, within that same expanse. In the 
same way, all the phenomena imputed by the mind, which mani- 
fest in terms of adoption and rejection, attachment and aversion, 
dissolve into the expanse of awareness, their primordial ground of 
manifestation. Whatever cognitive states arise, they vanish with- 
out a trace in the expanse of self-arisen awareness. To be sure, there 
is no other destination for them, no other place where they might 
go. So it is that all acts of cognition are traceless like the flight 
paths of birds. In the reaches of uninterrupted awareness devoid 
of all conceptual construction, they themselves are an infinite all- 
embracing evenness, the state of equality. They subside in aware- 
ness, which transcends all the limitations of hope and fear, in the 
state of wakeful, all-embracing evenness. It is then that the object 
to be apprehended and the apprehender are uprooted like a peg 
torn from the earth. Their entire structure fades away into empty 
space. Their nature of evenness free of reference is made manifest, 
and the city of the hallucinatory appearances of samsara is emptied. 
Then it is that one comes to reign in the kingdom of dharmakaya, 
free of all delusion. 
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8. All apparent extramental things, 
Together with all inner mental states, 

Are manifested as the play 

Of mind’s creative power. 

Those who understand that everything 

Is from the outset emptiness and evenness 
Reveal the key point of phenomena: 

They are all even. 


Phenomena do not extend beyond the reach of awareness and its 
creative power. All phenomena belonging, for example, to the six 
gatherings of consciousness—which appear in the aspect of outer, 
extramental things—arise through the creative power of aware- 
ness. And the inner [ordinary] mind itself arises from the mind’s 
unborn nature. The way in which all these manifest belongs to the 
mind’s power of display. It is essential to understand that phenom- 
ena are primordially empty and even. No matter how the phenom- 
ena of samsara and nirvana manifest, they are in truth none other 
than the creative power and display of the space-like expanse of 
awareness, the ultimate enlightened mind. Those who realize that 
all such things are beyond every delimitation and extreme—that 
they dwell in the evenness of their primordially empty nature, the 
dharmata—reveal the key point of phenomenal existence, namely, 
that it is a state of evenness. And this single crucial point brings 
together hundreds of key points related to the appearance of phe- 
nomena (apprehensible objects and apprehending mind), revealing 
that they are the great freedom and openness of the primordial 
expanse of the ground. 

In short, phenomena are the great state of evenness beyond 
the reach of conceptual construction. All outwardly manifesting 
things, which have arisen thanks to the creative power of awareness, 
appear because one assumes and clings to a supposed self or identity 
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of what is but the radiance of awareness. All these things appear in 
the same way that a woman one has seen in the past might appear 
in one’s dreams. And the mind and mental factors likewise all arise 
owing to the assumption that the unceasing manifestation of cog- 
nitive potency possesses a self”? Hallucinatory dualistic appear- 
ances manifest as the display and ornament of the self-experience 
of awareness—its creative power. Therefore, the knowledge that 
all is but a clear yet nonexistent appearance—an empty form in 
the manner of a magical illusion and a dream—reveals the most 
important key point of phenomena in terms of empty awareness: 
the state of great evenness. 


3. Section Two: The Key Points of Evenness Are Essentialized 


This consists of five stanzas. First, evenness is essentialized as the 
state of Samantabhadra, which is free of both the apprehender and 
the object to be apprehended. 


9. All aspects of the nature of phenomena are 
essentialized 

As your awareness, luminous and empty, 

Primordial wisdom, evenness. 

The latter is not bound—restricted—by an 
apprehender. 

It transcends all objects to be apprehended. 

Within it there is nothing that might 

Act as target, nothing to refer to. 

Alert and wakeful, open, undistracted, 

It is the state of wisdom wherein mentation is 
exhausted— 

The sky-like, endless, all-embracing state of 
evenness, 

Transcending meditation and the absence of the same: 

The great space of Samantabhadra’s wisdom. 
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All aspects of the ultimate nature of phenomena are essentialized 
as one's awareness, empty and luminous, the expanse of primordial 
wisdom, evenness, inconceivable and inexpressible. The dharmata 
is not bound or restricted by an inner apprehender. For acts of cog 
nition subside all by themselves. They are like the untraceable flight 
paths of birds and the knots tied on snakes that disentangle them- 
selves. The dharmata transcends whatever outer objects might be 
apprehended. For whatever appears is like a magical illusion. Like 
a dream, it has not the slightest inherent existence. 

In brief, [awareness-dharmata] transcends the sphere of appre- 
hender and objects to be apprehended. It is empty and devoid of 
the slightest thing that could act as a target, the slightest thing 
that could be referred to. When one relaxes in the fundamental 
stratum of primordial purity, in the alert and wakeful, spacious 
state of equality, if one can remain undistracted, without following 
whatever thoughts may appear in one’s mind, this is referred to as 
wisdom wherein mentation is exhausted. When one remains viv- 
idly in this pristine, naked, and untrammeled state, one actualizes 
space-like, infinite, all-embracing evenness—the state of equality. 
Here, not even the words meditation or absence of meditation are 
found. It is the great expanse of the wisdom of Samantabhadra, 
the all-pervading sovereign lord, essentialized as a vast and unin- 
terrupted evenness. 

Second, the free and relaxed state of the six consciousnesses is 


essentialized as evenness. 


10. In this vast expanse of empty, luminous 
awareness, 

The varied features of phenomena ' 

Unceasingly arise. 

Sense faculties perceive them in their freshness; 

Awareness, nature of phenomena, is clearly present. 

Appearance is untrammeled. 

However it arises, 

The mind is in a state of bliss. 
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The six gatherings of consciousness are all relaxed. 
This expanse of self-arising primal wisdom, 

Open, spacious, neither outside nor within, 

Is the state of luminosity. It is present of itself within 
The supreme natural state devoid of all contrivance. 


When one rests in a state of meditative equipoise in the great, 
spacious expanse of awareness, luminous and empty, devoid of 
all features such as above and below, outer and inner, center and 
periphery—in other words, the limitless expanse that does not fall 
into any extreme—all the characteristics of different phenomena, 
arising through the creative power of awareness, appear and are 
perceived unceasingly and vividly, like a brocade cape unfurled. 
W hatever phenomena arise and however they appear, they subside 
all by themselves. Their arising and subsiding is seamless. When 
one settles in the state of empty, luminous awareness, limpid and 
tree of all fixation—that is, when one settles in this state of utter 
evenness, spacious vastness, vivid clarity, and lucid emptiness—the 
objects of the five sense faculties appear clearly and uninterrupt- 
edly. And yet the observer is not caught up in them. It is as when 
a little child is carried into a temple [free and unconcerned by the 
sights and sounds that it perceives]. When the five sense doors are 
in a balanced state,’* appearances are unrestrained and clear; the 
six consciousnesses are uninterrupted and relaxed. And in which- 
ever way the objects of perception appear, they do not become 
occasions for clinging. Their nature is simply perceived, nakedly. 
Awareness—the ultimate nature of things—unstained by mental 
activity, is vividly present. This great state, in which everything is 
left just as it is, dwells neither in the extreme of appearance nor in 
that of emptiness. It is a state of great evenness and is called the 
“relaxation of the six consciousnesses.” 
As it is said in The Tantra without Letters, 


This state of wisdom, ocean-like, 
Where all is left just as it is, 
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Is neither an appearing thing 

Nor that which makes such things appear. 

It is not emptiness or something that exists as empty. 

It is not luminous, but of great luminosity it is the 
field. 

It is not a state of dullness, 

And from agitation it is naturally free. 

It has never moved, 

It does not move, 

And never will it move. 


When one rests in this way, outer appearances are free and untram- 
meled, while inner mental states, however they may be, arise and 
subside all by themselves. They are, in their arising, the mere orna- 
ments of awareness. In the expanse of great bliss, they appear and 
yet are empty and they are empty and yet appear, just like the reflec- 
tions seen on a limpid stretch of water. If outer appearances are 
left to themselves, manifesting unrestrained and free, and if the 
six consciousnesses are left in a state of relaxation, then whatever 
manifests is-a state of luminosity within the expanse of awareness, 
self-arisen primordial wisdom. It is open, spacious, neither outside 
nor within; it isa state beyond both center and periphery. It is pres- 
ent of itselfin the vast expanse of great emptiness, the fundamental 
nature of things, the natural state free of all contrivance. ‘This is 
how the state of equality is essentialized as the free and relaxed state 
of the six consciousnesses. | 

Third, the mind’s natural flow is essentialized as great evenness. 


11. When your consciousness is carefree, 
Like a person who has nothing more to do, 
And, not tense or loose, 

Your mind and body rest at ease, 
Awareness, endless, all-embracing evenness, 
Immaculate as space, 
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Rests in the dharmadhatu, 
Never to be parted. 


When yogis relax their three doors in their natural condition free 
of all contrivance in a spacious, even state and when they leave their 
minds without a care, they naturally let go of all activities, like 
people who have no more work to do. They are like old people sit- 
ting in the sun, profoundly relaxed, their body, speech, and mind 
at rest, their every task complete. It is thus that the objects of sense 
and the mind itself both subside into nonduality. Empty, luminous 
awareness—the state of great evenness of the dharmakaya—is real- 


ized. As we find in Meeting the Three Kayas, 


Indeed the ground of everything 

Is the enlightened mind. 

Though the various features of phenomena 
Arise unceasingly, 

When nakedly perceived 

By faculties of sense, 

The dharmata is evident 

In all appearances. 

The mind is carefree 

Like a person who has nothing more to do. 


W hen there is nothing for the mind to do, when it is neither tense 
nor loose, when the body and mind rest relaxed, carefree, and 
casygoing, a state of immense spaciousness arises, similar—so it is 
said—to the mind of the Victorious Ones. This is awareness. It has 
the nature of an infinite, all-embracing evenness or equality similar 
to the utterly immaculate sky free of the three impurities. This is 
the self-cognizing primordial wisdom of the path, which dwells 
inseparably in the fundamental nature of the ground, the dharma- 
dhatu beyond all conceptual construction. The natural flow of the 
mind is thus essentialized as great evenness. 
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Fourth, the sign of realization that derives from confidence in 
the state of wisdom is now described. 


12. When dharmata is realized, luminous and empty, 
Every bond subsides in its expanse. 

Awareness is revealed 

As evenness, unbroken, all-embracing. 

Unfettered by fixation, it transcends all thought. 
Allis gathered in the single 

And completely even space of wisdom. 

The blissful mind is mingled with the bliss of peace— 
The state of the enlightened mind 

Where outside and within are of a single taste. 

The fundamental nature then is seen, 

The dharmata where all comes to exhaustion. 


When awareness, luminous and empty, the ultimate nature of 
things, is realized exactly as it is, hallucinatory appearances, per- 
ceived as when one’s vision is impaired, dissolve into the expanse 
of unborn, empty awareness. It is as when mist and clouds dissolve 
into the sky. The true nature of the latter, devoid of all three impu- 
rities, becomes apparent. It is then that all the ties and traps of 
delusion subside where they stand and awareness is revealed as an 
uninterrupted, infinite, all-embracing evenness free of conceptual 
construction: the state of great equality. Since the objects that 
outwardly appear are no longer inspected, these same objects of 
apprehension are purified where they stand. And since the inner 
mind is untrammeled by fixation on whatever appears within it, 
this same mind (the apprehender) is intrinsically and primordi- 
ally pure. Appearances and the mind blend indivisibly in a state 
that is beyond all choosing [in the sense of adopting or rejecting], 
beyond all thoughts. At that time, awareness, which dwells within 
the mind, mingles with the ground, the fundamental stratum of 
the dharmata, the state of great bliss. And everything is gathered 
into a single, utterly even, and immense expanse of wisdom. For 
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yogis who have attained the fundamental nature—the dharmata 
in which phenomena are all exhausted—the realization in which 
they truly see the dharmata arises from within. Their minds rest 
uncontrived just as they are, in the state of dharmata, the great bliss 
of peace. Their blissful minds mingle inseparably, as the root verse 
says, with the bliss of peace. Outer appearing objects are purified 
in their own groundlessness, while the inner apprehending mind 
subsides in the dharmakaya. Both mind and appearances—equal 
from the very beginning—mingle in a single taste. And in the vast 
expanse of the ultimate enlightened mind, the everlasting kingdom 
of unchanging bliss is won. The fundamental nature, the dharmata 
in which phenomena are all exhausted, is directly beheld. 
Fifth, the preceding stanzas are brought to a conclusion. 


13. In the instant when the object, 

Faculty of sense, and mind’s intent all meet, 
In the evenness of mind, 

Appearances are vast and blissful. 

In this naturally luminous and limpid state, 
Unfettered by fixation and by clinging, 

The key point of phenomena 


Is essentialized as an unbroken evenness. 


In the very moment when three factors: the outer objects of the six 
consciousnesses, the dominant condition of the six inner senses, 
and the immediately preceding condition of mental intent all coin- 
cide, appearances are brought onto the path. They are seen to be 
spacious and blissful in the state of great evenness, the nature of 
the mind. And in this state, which is naturally limpid and lumi- 
nous and which, from the very beginning, is unfettered by fixating 
thoughts, primordial wisdom is found, pristine and lucid. It is free 
from the trap of something good called meditation, and it is free 
from being overwhelmed by something bad called ignorance. It 
is not entangled in view, meditation, and activity. Here, the self 
and its object, the so-called agent and object of knowledge, have 
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no existence. Within this primordial, naturally occurring, absence 
of conceptual construction (which the ordinary mind can never 
experience)—that is, uninterrupted evenness—the supreme key 
point [of phenomena] is thus essentialized. 


3. Section Three: Phenomena Are Subsumed into Evenness 


This consists of six stanzas. First, evenness is primordially sealed 
by the vajra expanse. 


14. In the space whence objects, mind, and clinging 

Have been cleared away, 

Awareness, free of memory and thoughts, 

Self-seeking, and aversion, 

Is subsumed within the pristine clarity of evenness. 

It is the vajra dance of unconfined, unbroken 
dharmata— 

Expanse of suchness, primal wisdom of equality— 

Marked from the outset with the seal 

Of the wisdom of Samantabhadra. 


Whatever objects, whatever states of mind, and whatever states of 
clinging appear, they are naturally cleared away in the openness 
and freedom of the unconfined immensity of unborn awareness. 
In this sky-like expanse, hallucinatory phenomena, the mind and 
its objects—as with the recollection of places previously visited, 

all inquiring thoughts, self-seeking desire, and mind- -disturbing ` 
anger—are absent from the very first. They subsist in the pristine 
clarity of awareness, the state of primordially present evenness. 
This is known as the ultimate truth, the invincible, utterly inde- 
structible vajra principle. As it is said in The Lion’s Perfect Power, 


Great voidness is the blazing vajra—indestructible. 
Intensely does the stainless vajra blaze in what is gross and 
subtle. 
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So it is that awareness, which is subsumed within the ultimate 
truth—the unoriginate and indestructible vajra principle—does 
not arise newly. It is primordially present and spontaneously arisen. 
Therefore, if it is understood that whatever arises (appearances and 
mental states) is the creative power and display of the indestructi- 
ble and ultimate vajra and if without any accepting or rejecting, 
one can let it dissolve in the unbroken, unconfined immensity [of 
awareness] free of all reference, this is known as the “vajra dance” of 
the ultimate nature of things. The fundamental nature thus actu- 
alized is referred to as the dharmata, the expanse of suchness, the 
principle of the primordial wisdom of equality beyond all concep- 
tual construction. For, from the very first, it is marked with the seal 
of the unchanging wisdom of dharmakaya Samantabhadra. 

On the level of the practice, if yogis rest in meditative equipoise 
in the supreme primordial wisdom, where the minds of all the Vic- 
torious Ones of the three times are blended into one, they become 
inseparable from this same wisdom. This practice therefore has an 
immense benefit. 

Second, the general principle of the enlightened mind is 
presented. 


15. Just as various dreams are all subsumed in sleep 
And are the empty, false perceptions of the mind, 
Just so, the universe and beings— 

All within samsara and nirvana— 

Are subsumed within the mind. 

They appear within the mind’s expanse; 

They have no real existence. 


All the things that one dreams about—the various appearances, 
outer and inner, of the universe and beings—are apprehended in 
the same way as the things of waking life: as pleasant, unpleas- 
ant, or neutral. And one is deluded. All these dream visions are, 
however, subsumed within one’s sleep. They are the creative power 
and display of sleep and nothing more—the untrue and empty per- 
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ceptions of the mind. Similarly, on the assumption that the uni- 
verse and beings, the phenomena of samsara and nirvana, possess 
a real identity, one appropriates them in terms of “I” and “mine.” 
But whatever experiences one has, whether pleasant, unpleasant, 
or neutral, they all arise within the mind’s expanse; they dwell 
within the mind and dissolve back into it. So it is that samsara and 
nirvana are subsumed within the mind alone. They appear as the 
creative power and display of the vast expanse of mind. They are 
simply the clearly apparent and yet nonexistent phenomena that 
manifest as the display of awareness. They do not have the slightest 
existence as specifically characterized entities. It is as we find in The 


All- Creating King, 


All that is contained within phenomenal existence, 
The universe and its inhabitants, 

All that is summed up 

As buddhas and as sentient life 

Is present in myself, 

The all-creating and enlightened mind. 

All is simply the enlightened mind. 


Third, the principle of evenness itself is presented. 


16. Just as in the bosom of the vast expanse, 

The universe and beings it contains, 

In all that great immensity, 

Are an unbroken evenness 

Beyond both center and periphery, 

So too within the reaches of awareness, 

All appearances of things and minds— 

Everything both outside and within—are even: 

All the mind’s perceptions are subsumed in 
emptiness. 

This demonstrates that all phenomena 

Are subsumed within the enlightened mind— 
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That evenness falls neither to one side nor to another, 
For it is free of apprehender 


And of objects to be apprehended. 


All things that appear within the expanse of empty space—worlds 
and beings in all their vastness and multiplicity—do not extend 
beyond the expanse of space itself, which is devoid of center and 
periphery. It is but the creative power and display of uninterrupted 
evenness. It is subsumed within this same principle of evenness. 
Likewise, within the expanse of awareness, phenomena in all their 
inconceivable multiplicity (samsara and nirvana, the appearances 
of things, and mental states) are free of all characteristics—outer 
and inner, above and below, center and circumference—abiding 
from the very beginning in the state of great evenness. Phenomena, 
which are the subjective perceptions or experiences of the mind, 
are all subsumed within the actual expanse of primordially pure 
awareness, the primordial wisdom of great emptiness. 


It is said in The All-Creating King, 


All appearing things, together with the mind, 
Are from the outset but a single ultimate reality. 
Do not think of them in terms of causal law. 


So it is that awareness is evenness itself. This means that all phe- 
nomena are subsumed within it, the state of equality of the ulti- 
mate enlightened mind. It also means that evenness—the state 
of equality, devoid of characteristics and of falling to one side—is 
therefore free from an apprehender and objects to be apprehended. 
It is thus demonstrated that phenomena are subsumed in the vajra 
principle of all-pervading equality. 

Fourth, it is shown that the principle of awareness is inconceiv- 
able and inexpressible. 


17. The enlightened mind subsuming all phenomena 
Is itself subsumed within great evenness, 
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Devoid of all extremes and falling to one side. 
Like space’s vast immensity, 

Containing both the universe and beings, 

It has no center, no periphery. 

It is beyond both thought and all expression. 


It was shown above that all phenomena are subsumed in the princi- 
ple of awareness, the enlightened mind, which is an uninterrupted 
evenness. But what, one may go on to ask, are the characteristics of 
this awareness? Itis free of allextremes and does not fall to one side or 
another. It is free of characteristics. It is subsumed in the principle of 
open, unimpeded evenness and is blended in a single taste with the 
dharmadhatu, free of all conceptual construction. Where are the 
universe and beings subsumed? They are subsumed in the vast abyss 
of space. Likewise, awareness is subsumed in the principle of the 
wisdom expanse of Samantabhadra, the great space-like emptiness, 
which transcends word, thought, and expression. It is indivisibly 


blended with it in a single taste. It is said in The All-Creating King, 


All things have the character of space. 
The character of space is suchness. 
The triple kaya likewise has this character. 


Fifth, it is shown that the principle of awareness is the source of 
everything. 


18. Awareness is the great condition of equality, 

Free from all extremes. 

All things of phenomenal existence, 

Samsara and nirvana, 

Ceaselessly arise therein. 

But in the moment they appear, 

The mind and all phenomena 

Are indefinable as this or that. 

They are subsumed within the evenness of dharmata. 
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In the space of awareness, the expanse of equality or evenness, free 
from all extremes—existence and nonexistence, both and neither, 
permanence and discontinuity, coming and going, identity and dif- 
ference, entity and nonentity, and so on—all things within phe- 
nomenal existence, samsara and nirvana with all their individual 
characteristics, ceaselessly manifest. They arise within awareness, 
they appear within awareness, and they subside within awareness. 
They are all subsumed in awareness. Therefore, in the moment of 
their appearing within the expanse of awareness, both mind and 
phenomena are beyond the four or eight conceptual extremes; 
beyond arising, dwelling, and ceasing; beyond the thirty-two mis- 
conceptions; and so on. It is therefore impossible to indicate them 
with words and definitions, saying such things as “This is how 
they are.” They are all subsumed within the evenness of dharmata, 


awareness. It is said in The All-Creating King, 


The enlightened mind is one great, vast domain. 
The buddhas, beings, worlds, and their inhabitants 
All dwell within it. All is indivisible 

Within the utter purity of dharmata. 

All is beyond ascription or denial. 


Sixth, the description of the vajra principle of Samantabhadra 
is concluded. 


19. The seal of the enlightened mind, 

Beyond which none can go, 

Is set primordially upon phenomena 

By the vast expanse, Samantabhadra. 

It is subsumed within the wisdom of the teacher, 
Lord of beings, lord of Dharma. 

This primordially awakened state 

Is sealed with the signet of the vajra essence. 

The final meaning of the mighty secret 

Lies beyond the scope of everyone 
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Except for those of highest fortune. 

The principle of the vajra peak, 

Beyond all change and movement— 

The great space of awareness, self-cognizing, 

The state of luminosity— 

Is hard to realize, though it lies within yourself. 
Only through the kindness of the glorious master, 
Teacher, lord of Dharma, is it seen. 

Thus all phenomena are said to be 

Subsumed in an unbroken evenness. 


All phenomena are subsumed within the principle of awareness, 
Samantabhadra. From the very beginning, nothing and no one can 
be outside this expanse. Since apart from awareness, the enlight- 
ened mind, there are no phenomena, this same awareness sets its 
seal on all things or, to put it another way, phenomena are sub- 
sumed within awareness. 


It is said in The All-Creating King, 
Apart from mind, there are no other things. 


Since the phenomena of samsara and nirvana never stir from the 
vast expanse of dharmata Samantabhadra, all phenomena bear its 
seal primordially. It is said in The Six Consciousnesses Overwhelmed, 


In Samantabhadra’s state, free from action, 
Samsara is Samantabhadra, nirvana is Samantabhadra. 


In what way, one may ask, is it possible to actualize such a profound 
fundamental nature? Thanks to the blessing power of one’s spiri- 
tual teacher, the sovereign of beings and lord of Dharma, the real- 
ization of the latter’s mind is transferred into one’s own mind and 
the wisdom of the vast immensity of the teacher’s mind is intro- 
duced. In this very wisdom, the fundamental nature is subsumed. 


The Guhyagarbha says, 
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The hidden meaning comes forth from within. 
It dwells within the heart of the compassionate teacher. 


This awareness, realized or actualized through the kindness of the 
teacher, is a state of evenness that transcends the extremes of exis- 
tence and nonexistence. As The All- Creating King declares, 


Swift primordial wisdom, 

Free from any thought, 

Is like a precious jewel that manifests 
By virtue of the master. 


It may seem that when, through the kindness of one’s teacher, 
one realizes the fundamental nature of the ground, one does so 
newly for the first time. Yet the nature of the ground is awakened 
from the very beginning. It is the ultimate truth beyond birth and 
death, change and movement; it is sealed with the signet of the 
indestructible vajra essence of luminosity. The difference between 
realization and non-realization lies simply in the recognition or 
nonrecognition of it. 

The realization of this “vajra peak” is the exclusive preserve of 
those of highest fortune, those who possess the karmic deposit 
accrued from the gathering of the two accumulations for many 
kalpas in the past and from their previous aspirations. It does not 
lie within the reach of ordinary folk, people of lesser fortune. As it 
is said in The All-Creating King, 


Yogis who have karmic fortune 

Accrued from countless kalpas in the past 
And who have faith in me, 

The all-creating and enlightened mind... 


Such words show the necessity of the appropriate karmic fortune. 
Aside from those of the highest mental capacity, this final mean- 
ing of the great secret does not lie within the reach of beings. It is 
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the ultimate truth beyond birth and death, movement and change, 
defeat and destruction. It is the principle of the invincible vajra 
peak. 

And although the self-arisen awareness, the great expanse of 
the wisdom essence of luminosity, dwells inseparably and from the 
very beginning within them—like the heat of fire and the wetness 
of water—beings are powerless to recognize it. They are like a poor 
man who does not know that his very hearthstone is made of gold. 
And yet, even in the midst of the uninterrupted proliferation of 
hallucinatory appearances, self-arisen awareness can in fact be seen 
thanks to the kindness of the glorious sovereign, one’s own teacher, 
the lord of Dharma, who points it out clearly through the transfer- 
ence of his blessing power. 

So it is that all the things of phenomenal existence never stir 
from the expanse of equality, the uninterrupted evenness of all- 
pervading awareness, free of conceptual elaboration. Phenomena 
are therefore said to be subsumed within its vast expanse. 


3. Section Four: A Clear Conviction Is Gained That All 
Phenomena Are an Uninterrupted Evenness 


This section consists of two stanzas. First, a clear conviction is 
reached that the nonexistence of outer and inner phenomena cor- 
responds to their evenness. 


20. A clear conviction then is gained: 

The ultimate quintessence of phenomena 

Is evenness. 

All outer things are empty and unborn. 

They do not stay; they do not come or go. 
They are beyond all indication and expression. 
All inner states arising seamlessly subside. 
There is no finding them— 

Like paths of birds that fly across the sky. 
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Clear conviction with regard to evenness refers to the fundamen- 
tal nature, the ultimate quintessence, of phenomena. Outer phe- 
nomena, which appear within awareness—that is, the appearing 
objects of the six sense consciousnesses—are primordially unborn. 
Within the expanse of emptiness, they clearly appear and yet are 
nonexistent. They are like reflections in a mirror or rainbows in 
the sky: they arise and yet do not exist in truth. They do not stay. 
They neither come from nor go anywhere. They are thus beyond 
all indication and expression. It must be decisively resolved—that 
is, a clear conviction must be reached—that they are beyond con- 
ceptual elaboration and are similar to space. Inner phenomena, 
namely, the apprehending cognitions related to the six conscious- 
nesses, seamlessly arise and subside all by themselves. They are like 
the paths of birds that fly across the sky. There is no finding them. 
They are groundless and rootless. 

So it is that whatever appearances of the ground arise within 
the expanse of the unborn ground awareness, they are primordi- 
ally beyond thought and expression. It is said in The Tantra of the 
Blazing Relics, 


Although the ground’s appearances have no intrinsic being, 
They seem to be phenomena that may be 

Talked about, conceived, expressed. 

And yet they dwell from the beginning 

In the equality of the three times. 


Second, a clear conviction is reached that empty awareness is 
beyond the causal law. 


21. Just like phenomena and mental states, 
So too awareness self-arisen 

Has no existence even as a simple name. 

It is beyond all indication and expression, 
All conceptual elaboration. 
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Since like space it does not act, 

It is a state of emptiness. 

Free of action, free of all exertion, 

It transcends both good and bad, all virtue and all sin. 
It is beyond the causal law; 

Ten elements of tantra have no place in it. 

It is a vast, completely even space 

Beyond all indication and expression. 

Within awareness, virtue and nonvirtue 

Are primordially empty; they have never been. 

A clear conviction thus is reached 

That this nature, inconceivable and inexpressible, 
Is the great perfection 

Beyond the reach of ordinary mind. 


In the same way that appearing objects and the apprehending 
mind have no existence, the same is true of self-arisen awareness. 
When [one tries to] ascertain it closely, it has no existence, not 
even as a name. This is why the mind cannot picture it and why it 
is beyond the reach of verbal expression. It is free of all conceptual 
‘elaboration. Since, like space, it is a state in which all phenomena 
come to exhaustion beyond the ordinary mind, it does not act in 
any way; it does not stray from the state of emptiness. It is beyond 
action and effort; it transcends both good and bad, both virtue 
and nonvirtue. It is beyond the causal process, which is why it can- 


not be accomplished through effort and practice in the manner of | 


the ten elements of tantra. Self-arisen awareness is a vast spacious 
expanse; it is uncontrived, a state of utter evenness. Within this 
expanse, which is beyond all indication and expression, all virtue 
and nonvirtue are primordially empty. It is a state beyond concep- 
tual elaboration, which has never existed as anything, except in 
the sense of being like space. Empty awareness, which lies beyond 
the causal process and is beyond all conception and expression, is 
itself the nature of emptiness. It is the nondual fundamental stra- 
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